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-+ From the Editor

his is the sixth annual printed edition of Ordained Servant as we
enter the twenty-first year of publication.

I have dedicated this annual edition to one of my favorite professors,
and an expert in Pauline theology, Richard Gafhn, Jr. His meticulous
exegesis of God’s Word and his commitment to Reformed theology and
the visible church, have left a mark on a generation of ministers.

The cover photo is of the Congregational Church on the famous
commons in Lexington, Massachusetts. Noted for the political liberty
spawned at this site, the steeple points to a far more profound liberty in
the declaration of heaven’s God to all repentant sinners of amnesty —freedom, through the sacrifice
of the Lamb of God, from sin and death.

This year I have, for the first time, been able to print everything published online, because I have
been stricter about article length. I would like to thank the many fine writers who have worked with
me to revise articles in order to stay within the prescribed limits.

Once again [ would like to thank general secretary Danny Olinger, and the subcommittee of
Darryl Hart, Sid Dyer, and Paul MacDonald, for their continued support, encouragement, and coun-
sel. I would also like to thank the many people who make the regular online edition possible: Diane
Olinger, Linda Foh, Stephen Pribble, Andrew Moody, and the many fine writers without whom there
would be no journal. Finally, I want to thank Ann Hart for her meticulous editorial work, and Jim
Scott for his excellent formatting of the printed volume.

—Gregory Edward Reynolds
Amoskeag Presbyterian Church
Manchester, New Hampshire
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Tribute

The Rev. Dr. Richard
B. Gaffin, Jr.: Sancti Libri
Theologicus Magnus
Westmonasteriensis

Originally published electronically in Ordained Servant
Online October 20111

by Peter A. Lillback

While Scripture forbids us to venerate any mere
mortal (Rev. 19:10), Paul in Romans 12:7 declares,
“Pay to all what is owed to them...respect to whom
respect is owed, honor to whom honor is owed.”
There are many reasons that warrant a tribute to
the Rev. Dr. Richard B. Gaffin Jr. in 2011, the
seventy-fifth year of his fruitful life. These reasons
include his godly and gentlemanly character, his
extensive academic contributions, his faithful and
scholarly churchmanship, and his gracious humil-
ity that permeates his productive writing. Here we
honor Dr. Gaffin in the spirit of Hebrews 13:7,
“Remember your leaders, those who spoke to you
the word of God. Consider the outcome of their
way of life, and imitate their faith.”

A Summary of the Impact of the Ministry of
Dr. Gaffin

Dr. Richard B. Gathn Jr’s ministry is inter-
woven with Westminster Theological Seminary?

1 http://www.opc.org/os.html?article_id=273&issue_id=68.

2 For a brief survey of the history of Westminster Theological

Seminary, see The Orthodox Presbyterian Church 1936-1986
(Philadelphia: Committee for the Historian of the Orthodox Pres-

and the Orthodox Presbyterian Church.’ Indeed,
2011 is the seventy-hfth birthday of both the OPC
and Dr. Gathn. Further, 1965 was the year of Dr.
Gathn’s ordination in the OPC as well as his first
teaching year at Westminster. And January 1, 2012
is the seventy-ffth anniversary of the death of J.
Gresham Machen,* the founder of Westminster’
and the moving force for the establishment of the
Orthodox Presbyterian Church.®

Dr. Gaffin was born in 1936 in Peiping,
China, modern day Beijing, to parents serving as
missionaries with the Independent Board of For-
eign Missions and soon thereafter until their retire-
ment with the Committee on Foreign Missions of
the newly formed Orthodox Presbyterian Church.”

byterian Church, 1986), 321-24.

3 For a summary of the history of the Orthodox Presbyterian
Church, see ibid., 7-16.

4 Marsden writes, “Machen died of pneumonia in the winter
of 1937 while singlehandedly attempting to rally handfuls of
supporters in the Dakotas—an ironic end to a life dedicated to
bringing Christianity to the centers of culture.” George Mars-
den, Fundamentalism and American Culture: The Shaping of
Twentieth-Century Evangelicalism, 1870-1925 (Oxford: Oxford
University Press, 1980), 192.

5 Machen’s entry into theological conflict with “liberalism” or
“modern theology” began with his address on November 3, 1921,
to the Ruling Elders’ Association of Chester Presbytery which was
published by Princeton Theological Review 20 (1922): 93-117,
entitled “Liberalism or Christianity.” Machen explains in his
preface to his subsequent book, Christianity and Liberalism,
“The interest with which the published address was received has
encouraged the author to undertake a more extensive presenta-
tion of the same subject.” Westminster Theological Seminary
Dean Carl Trueman writes in his foreword to the New Edition of
Christianity and Liberalism, “Machen summed up his thesis in

a letter to The British Weekly, September 11, 1924: “The truth is
that the manifold religious life of the present day, despite inter-
locking of the branches and much interaction, does not spring
from one root but from two. One root is Christianity; the other

is a naturalistic or agnostic modernism which, despite Christian
influences in detail, is fundamentally hostile to the Christian
faith.” J. Gresham Machen, Christianity and Liberalism, new
ed. (Grand Rapids: Eerdmans, 2009), ix. Also see D. G. Hart,
Defending the Fuaith: |. Gresham Machen and the Crisis of Con-
servative Protestantism in Modern America (Baltimore: The Johns
Hopkins University Press, 1994).

6 See Robert K. Churchill, Lest We Forget: A Personal Reflection
of the Formation of The Orthodox Presbyterian Church, 2nd ed.
(Philadelphia: The Committee for the Historian of The Ortho-
dox Presbyterian Church, 1987).

7 The Independent Board of Foreign Missions was the issue
that ultimately forced the break between Dr. Machen and the
Presbyterian Church. See Churchill, Lest We Forget, 731t.; D. G.



His father-in-law was the accomplished Westmin-
ster Old Testament professor Dr. E. J. Young.® As
a Westminster Seminary student and the twenty-
second professor to have signed the faculty book at
Westminster, he knew five of the original faculty:
Cornelius Van Til, R. B. Kuiper, Ned Stonehouse,
Paul Woolley, and John Murray.” Robert Dick
Wilson and Machen had died; Allan MacRae and
Oswald T. Allis had resigned. Gafhin knew Kuiper
when he was a student at Calvin College and Kui-
per was President of Calvin Seminary. The young
Richard Gaffin also encountered Westminster’s
other early faculty members that preceded him
(E.. J. Young, John Skilton, Meredith G. Kline,
Edmund Clowney, Robert Knudsen, Norman
Shepherd, Jay Adams, Daniel Clair Davis, Leslie
Sloat). Beyond these, he has known all of the fifty-
four professors whose signatures follow his.!”

His focus on biblical theology has enabled
him to excel in New Testament biblical exegesis
as well as systematic theology. He occupied the
Charles Krahe Chair of Biblical and Systematic
Theology until his retirement. His forty-five years

Hart and John R. Muether, Seeking a Better Country: 300 Years
of American Presbyterianism (Phillipsburg: P&R, 2007), 198-202;
Hart, Defending the Faith, 151-57, 163-64; Marsden, Funda-
mentalism and American Culture, 192; Ned B. Stonehouse, J.
Gresham Machen: A Biographical Memoir (Carlisle: The Banner
of Truth Trust, 1987), 482ff., 4971f.

8 “Dr. E. J. Young [was] professor of Old Testament from 1936
until his death in 1968. He had a command of more than thirty
languages and wrote a three-volume commentary on Isaiah. His
Thy Word Is Truth (1957) was perhaps the most significant book
upholding the inerrancy of Scripture to that date because he
insisted that Scripture define its own character. He believed we
have in the Bible a history of the work of redemption, a single,
ever-unfolding story, and all passages in all books of the Bible
must be understood in light of this fact.” From Westminster
Theological Seminary: The Whole Counsel of God (Philadelphia:
Westminster Seminary Press, 2006), xii.

9 For the beginnings of Westminster Seminary, see J. Gresham
Machen: A Biographical Memoir, 446-68.

10 The Westminster Seminary Faculty Signature Book is signed
by each new faculty member at the Board of Trustees Meeting
at which the member is elected to the faculty. A facsimile was
recently printed for Seminary use. For an introduction to some
of the early faculty of Westminster Seminary, see Westminster
Theological Seminary: The Whole Counsel of God (Philadelphia:
Westminster Seminary Press, 2006). While many faculty mem-
bers of Westminster are named in this article, it is not possible to
include them all. No slight is intended thereby.

of teaching at Westminster have impacted some
3,000 students. He has been honored as an emeri-
tus professor by the Richard B. Gatfin Lectures on
Theology, Culture, and Missions that have been
endowed in perpetuity. His teaching has taken him
around the globe to numerous academic institu-
tions and missionary centers. His students, friends,
and colleagues have honored his vast and impor-
tant contributions to their lives and to Reformed
theology with the publication of a Festschrift,
Resurrection and Lischatology: Theology in Service
of the Church."

His service as presbyter in the OPC has been
faithful, extensive, and marked by high standards
of quality, setting a record in length of commit-
tee service that will not soon be matched. He was
clected as moderator of the Fifty-first General
Assembly of the OPC in 1984 and has served well
over twenty times as a commissioner. He has been
a long-standing member of both the OPC’s Com-
mittee on Foreign Missions and its Committee on
Ecumenicity and Interchurch Relations.!”

Dr. Gathin has written over one hundred pub-
lished articles and written or edited ten books."
His teaching and writing have been marked by an
extensive integration of orthodoxy and Reformed

11 Resurrection and Eschatology: Theology in Service of the
Church, ed. Lane G. Tipton and Jeffrey C. Waddington (Phil-
lipsburg: P&R, 2008).

12 Cf. “Introduction: A Tribute to Richard B. Gaffin Jr.” in
Resurrection and Eschatology, xi—xii.

13 For a comprehensive bibliography of Dr. Gaffin’s writings,
see Resurrection and Eschatology, 577-86. Included in this count
is the forthcoming book coedited by Richard B. Gaffin Jr. and
Peter A. Lillback, Thy Word Is Still Truth: Westminster Seminary’s
Doctrine of Scripture in Historical Context, to be published by
P&R. Dereck W. H. Thomas’s endorsement of the Festschrift for
Dr. Gaffin is relevant here. He writes, “These chapters reveal

the esteem with which Dr. Gaffin is held. Those of us in the
Reformed community, particularly ‘professional” theologians

like myself, are indebted to Dr. Gaffin in ways that would prob-
ably embarrass him. It hasn’t been his written output so much
(though crucial and indispensable, this has been relatively small);
rather, it has been his quiet, resolute defense of orthodoxy rooted
in enviable exegetical skills that continues to challenge us. He is
a quiet giant in a theologically Lilliputian world to whom we owe
an immense amount of gratitude and respect. Without him we
would be immeasurably the poorer.” This article and its listing of
the many writings of Dr. Gaffin do not reference the reports that
he may have authored as a member of the ecclesiastical commit-
tees on which he served.
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confessionalism with a thoroughgoing biblical
theology and rigorous exegesis. His appreciation
for the importance of historical theology is seen in
his studies of Calvin and the Dutch theologians
Abraham Kuyper, Herman Bavinck, Herman
Ridderbos, and Geerhardus Vos. He has been a
perceptive critic of liberal theology in the are-

nas of hermeneutics, Gospels and Paul studies,
systematic theology, biblical theology, and New
Testament introduction. His theological contribu-
tions have touched a wide range of theological
concerns including union with Christ, justifica-
tion, the Holy Spirit, the Sabbath, resurrection,
and eschatology. He has sought to apply biblical
theology and Reformed theology to the Christian
life, to the church, and to missions. He has been a
vigorous participant in the theological debates that
have made an impact on Westminster, including
the controversies over the doctrine of justification,
theonomy, and the doctrine of Scripture.

The Ministry of Dr. Gaffin in the Context of
Westminster Seminary

There are ten distinct phases of Dr. Gathn’s
career at Westminster Theological Seminary from
his student days to his retirement. Each of these
will be briefly considered.

1. Student Years at Westminster, 1958-61

In 1958, Gaffin arrived on Westminster’s
campus just as the faculty’s writings had begun to
add to Machen’s substantial legacy.!* Stonehouse
in 1941 had written the Witness of Matthew and
Mark to Christ emphasizing the inseparable au-
thority of Christ with the authority of the Gospels
themselves.” Woolley and Stonehouse had edited

14 “A climactic event in Machen’s earlier career—occurring
not long after the fortieth anniversary of his birth—was the
publication of his brilliant book on The Origin of Paul’s Religion
in the year 1921. Though the designation opus magnum has to
be reserved for The Virgin Birth of Christ published in 1930, the
book on Paul, in the judgment of the biographer, excels in some
respects even that volume whose preparation was a principal
concern for about twenty-five years.” Stonehouse, Machen, 315.

15 “For good or ill the momentous issue of the authority of Jesus
Christ is bound up with the decisions which are reached regard-
ing the authority and truth of the canonical gospels. Although

the Infallible Word in 1946. Van Til had writ-

ten Why I believe in God in 1948. Young’s Old
Testament Introduction had appeared in 1949.
The scholarly works continued to flow: Murray’s
Baptism (1952) and Divorce (1953), Stonehouse’s
Biographical Memoir of Machen (1954), Murray’s
Redemption Accomplished and Applied (1955), Van
Til's Defense of the Faith (1955), Murray’s Prin-
ciples of Conduct (1957), and Young’s Thy Word

is Truth (1957). Also in 1958, the young Gatfin
married Jean, Professor L. . Young’s daughter.

By 1961, Gaffin had completed his Bachelor of
Divinity.

But central for the young Gaffin was the
theological impact of Geerhardus Vos, the Princ-
eton professor who had taught both Murray and
Stonehouse. Vos did not join the new seminary,
but retired from Princeton in 1932, two years after
Murray left Princeton to join the newly formed
Westminster faculty. Vos’s relationship with West-
minster deepened through the years. When Vos
died in 1949, Westminster apologetics professor
Cornelius Van Til preached at the graveside gath-
ering.'® Vos defined biblical theology as the history
of revelation or the history of redemption that was
to be expressed through careful biblical exege-
sis.!” This became the hallmark of Murray as he

many efforts have been put forth to discover a Jesus other than
the divine Christ of the gospels to whom men might pledge
fealty, the history of that search appears more and more clearly to
have demonstrated its futility.” Ned B. Stonehouse, The Witness
of the Synoptic Gospels to Christ (Grand Rapids: Baker, 1979),
xiii.

16 John R. Muether, Cornelius Van Til: Reformed Apologist and
Churchman (Phillipsburg: P&R, 2008), 131.

17 “The first feature characteristic of supernatural revelation

is its historical progress. God has not communicated to us the
knowledge of the truth as it appears in the calm light of eternity
to His own timeless vision. He has not given it in the form of
abstract propositions logically correlated and systematized. The
simple fact that it is the task of Systematic Theology to reproduce
revealed truth in such form, shows that it does not possess this
form from the beginning. The self-revelation of God is a work
covering ages, proceeding in a sequence of revealing words and
acts, appearing in a long perspective of time. The truth comes

in the form of growing truth, not truth at rest.... As soon as we
realize that revelation is at almost every point interwoven with
and conditioned by the redeeming activity of God in its wider
sense, and together with the latter connected with the natural
development of the present world, its historic character becomes
perfectly intelligible and ceases to cause surprise.” Geerhardus



developed the Vosian perspective.’® It became the
methodological commitment of Gaffin as well."”
In 1962, shaped by the theological perspectives of
Vos, Murray, and Stonehouse, Gaffin completed
his Th.M. thesis, “Calvin and the Sabbath.”

In 1962-63, Gaffin went to study at Georg-
August Universitit in Gottingen. Gaffin’s years at
Gaottingen solidified his agreement with Van Til’s
critical assessment of liberal theology and neo-
orthodoxy.” Professor Stonehouse died suddenly
in 1962 creating a position for a New Testament
scholar that the young Gaffin would eventually
fll. In 1963, Gatfin’s lifelong friend and many year
Westminster colleague, Professor Norman Shep-
herd joined the faculty at Westminster. Gathn also
published his first scholarly piece.”!

In 1964, Professor Edmund Clowney’s Called
to Ministry was published. It was also the year
when Meredith Kline resigned as a voting faculty
member, although Kline continued to teach a

Vos, “The Idea of Biblical Theology” in Redemptive History and
Biblical Interpretation: The Shorter Writings of Geerhardus Vos,
ed. Richard B. Gaffin Jr. (Phillipsburg: P&R, 1980), 7-8.

18 John Murray wrote, “Systematic theology is tied to exegesis. It
coordinates and synthesizes the whole witness of Scripture on the
various topics with which it deals. But systematic theology will
fail of its task to the extent to which it discards its rootage in bibli-
cal theology as properly conceived and developed .... The fact is
that only when systematic theology is rooted in biblical theology
does it exemplify its true function and achieve its purpose.” “Sys-
tematic Theology. Second Article,” The Westminster Theological
Journal 26 (November, 1963): 44ff.

19 “If it is fair to view Geerhardus Vos as the father of Reformed
biblical theology, then we are now at a point several generations
later where we can begin assessing something of the lasting
impact of that theology....Among pastors, teachers and other
interested persons more or less conversant with Vosian biblical
theology, it’s fair to say, a fairly sharp difference of opinion pres-
ently exists. On the one side are those enthusiastic about biblical
theology (or redemptive-historical interpretation of Scripture)
and who see themselves in their own work as building on the
insights of Vos and others (like Meredith Kline and Herman
Ridderbos). Others, however, question the value of biblical theol-
ogy, if they have not already concluded that it has introduced
novelties detrimental to the well-being of the church. ...I would
certainly include myself among the first group just mentioned,
the ‘enthusiasts’....” In Richard B. Gaffin Jr., “Biblical Theology
and the Westminster Standards” in The Practical Calvinist: An
Introduction to the Presbyterian and Reformed Heritage, ed. Peter
A. Lillback (Fearn: Christian Focus Publications, 2002), 425.

20 Cornelius Van Til: Reformed Apologist and Churchman, 135.

21 Richard B. Gaffin Jr., Review of The Work of Christ, by R. S.
Franks, W17 25 (May 1963): 231-35.

course or two each academic year as a visiting
faculty member until 1977. And the young Gat-
fin published his first study on the doctrine of
Scripture, an area of lifelong theological concern,
entitled Review of The Inspiration of Scripture, by
D. M. Beegle (Westminster Theological Journal 26
(May 1964): 230-38). Gatfin began his career as
a teaching fellow in New Testament the following
year.

2. Teaching Fellow, 1965

The year 1965 brought two important first
steps for Gaffin, his ordination in the OPC and
the beginning of his teaching at Westminster, as a
teaching fellow. This year also saw the formation
of the Reformed Presbyterian Church Evangelical
Synod. Teaching Fellow Gaffin continued to pub-
lish, authoring two reviews: Review of The History
of the Synoptic Tradition, by Rudolf Bultmann.
(WT] 27 (May 1965): 172-77); and Review of
Between Heaven and Earth, by Helmut Thielicke.
(WTJ 28 (Nov. 1965): 99-105).

3. Instructor of New Testament, 1966-68

The early years of Gathn’s teaching saw several
generational shifts in the Westminster context.

For thirty-seven years Westminster had followed

a faculty governance model and operated with-
out a president. As Edmund P. Clowney became
Westminster’s first president in 1966, the legacy of
faculty leadership as had been provided by Ma-
chen and Van Til gave way to a shared faculty and
administration governance under the guidance of
a president. President Clowney led the seminary,
and thus Instructor/Professor Richard B. Gaffin Jr.
from 1966 to 1982.

There were other dramatic changes as well
that shaped and made an impact on Gaffin’s expe-
riences at Westminster. During these early years,
R. B. Kuiper died, Clair Davis became a faculty
member, and C. John Miller began teaching at
Westminster. The year 1967 saw the retirement of
Gaffin’s exegetical and theological mentor John
Murray. In 1968, Swiss theologian Karl Barth died,
and faculty members and teachers Cornelius Van
Til, John Frame, Norman Shepherd, and Dick
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Gaffin attended his memorial service at Princ-
eton.” But more personally, 1968 saw the sud-
den passing of Gaffin’s father-in-law, E. J. Young,
stalwart Old Testament professor and defender of

the inerrancy of the Scriptures.”

4. Assistant Professor, New Testament,

1968-72

Dr. Gaffin signed the Westminster Faculty
Signature Book in 1968, becoming an assistant
professor of New Testament. In 1969, he earned
his Th.D. from Westminster with his dissertation
entitled “Resurrection and Redemption: A Study
in Pauline Eschatology.” During these years,
he also published articles on topics that would
become key emphases of his scholarly work:
hermeneutics, Paul, New Testament theology, and
the Sabbath.** And noteworthy is his first study of
his guiding theologian: “Geerhardus Vos and the
Interpretation of Paul.”?

During these years, Gaffin encountered
several major changes in relation to his faculty col-
leagues. Thus, immediately following his signature
in the Faculty Book are Cecil John Miller, Robert
B. Strimple, and John M. Frame. In 1971, Ray
Dillard came to Westminster. In 1972, a faculty

22 Cornelius Van Til: Reformed Apologist and Churchman, 191.

23 E.J. Young wrote, “The Church is indeed at the crossroads.
Shall she listen to God or to man? Will she receive what the
Spirit says concerning inspiration, or, turning her back upon
Him, will she cleave unto man? This is the choice to be made.
Sad is it, however, that many do not realize the necessity for mak-
ing a choice. Having their vision obscured by the dense fog that
modern theology is casting over the way, many do not realize that
there is a crossroad. They are not aware that they must decide
which road they will follow. Unless something is done, they will
travel on, taking the wrong turning, until the road leads them

at last into the valley of lost hope and eternal death.” Edward J.
Young, Thy Word Is Truth: Some Thoughts on the Biblical Doc-
trine of Inspiration (Grand Rapids: Eerdmans, 1957), 35.

24 “Contemporary Hermeneutics and the Study of the New
Testament” WTJ 31 (May 1969): 129-44; “Paul as Theologian
[review article]” WT] 30 (May 1968): 204-32; Review of Grund-
riss der Theologie des Neuen Testaments, by H. Conzelmann.
WTJ 32 (May 1970): 220-28; and “The Sabbath: A Creation
Ordinance and Sign of the Christian Hope” Presbyterian Guard-
ian 40 (March 1971): 40-42.

25 In Jerusalem and Athens: Critical Discussions on the Phi-
losophy and Apologetics of Cornelius Van Til, ed. E. R. Geehan
(Nutley, N.J.: Presbyterian and Reformed, 1971), 228-37.

sea change in terms of personality occurred in that
founding faculty member and de facto seminary
leader Cornelius Van Til retired and the energetic
Harvie Conn fresh from the Korean mission field
became a member of the Westminster faculty.
During this period, Dr. Gaffin’s leadership as
a presbyter manifested itself. As a current Westmin-
ster professor, OPC minister, and successor of Dr.
Gathn to the Charles Krahe Chair of Biblical and
Systematic Theology, Dr. Lane Tipton explains,
“Dr. Gaffin is, first and foremost, a churchman.
His service to the Orthodox Presbyterian Church
is astounding, especially in light of his numer-
ous seminary responsibilities. He has the longest
continuous presidency of a standing committee
in OPC history (Committee on Foreign Mis-
sions, 1969—present; president 1971-76, 1981~
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present).”® During these years, Dr. Gaffin began
his service on various OPC special study commit-

tees as well.?

5. Associate Professor, New Testament,

1972-78

In 1972, Assistant Professor Gaffin was pro-
moted to associate professor. The following year,
founding faculty member Oswald T. Allis died,
and the Presbyterian Church in America began. In
1975, Gathin’s friend and theological mentor John
Murray died in Scotland, and C. John Miller left
the faculty. It was also the year that the Shepherd
controversy erupted over the Reformed doctrine of
justification by faith. The controversy that engulfed
the seminary and the OPC attracted the interest
of many theologians. The controversy lasted in the
Westminster context until 1982.%

In 1976, Vern Poythress joined Westmin-

26 “Introduction: A Tribute to Richard B. Gaffin Jr.” in Resurrec-
tion and Eschatology, xi—xii.

27 Committee on Sabbath Matters (1969-72); Committee on
Scripture and Inspiration (1969-72; chairman); Committee on
Proof Texts for the Shorter Catechism (1971-78).

28 For discussions of the Shepherd Controversy, see Muether,
Van Til, 221-23; A. Donald MacCleod, W. Stanford Reid, An
Evangelical Calvinist in the Academy (McGill-Queens University
Press, 2004), 257ff.; lan Hewitson, Trust and Obey—Norman
Shepherd and the Justification Controversy at Westminster Semi-
nary (Minneapolis: NextStep Resources, 2011).



ster’s faculty, teaching New Testament alongside
Dr. Gaffin. The year 1977 saw the retirement of
founding Professor Paul Woolley. Gatfin wrote

five articles in this period, one of which was his
contribution to the definition of the relationship
between systematic and biblical theology.” He also
wrote “The Holy Spirit and Charismatic Gifts.”*
This was the first of what would total by the end of
his career some twenty-two articles and books on
the theme of the Holy Spirit. Dr. Gaffin continued
to provide his scholarly insights to the OPC on
these same topics, as he also served on the Com-
mittee on Baptism of the Holy Spirit (1975-76)
and the Committee on Baptism and the Gifts of
the Holy Spirit (1977). During this period, Gathn
also began his service on the OPC Committee on
Reformed Ecumenical Synod Matters (1973-87;
chairman, 1986).

6. Professor, New Testament, 1978-86

In 1978, Dr. Gaffin was promoted to full pro-
fessor. The years of 1978-86 may well have been
his most prolific period. In 1978, he published his
first book, The Centrality of the Resurrection.*' The
following year, he published Perspectives on Pente-
cost: Studies in the New Testament Teaching on the
Gifts of the Holy Spirit.*? In 1980, Gaffin published
Redemptive History and Biblical Interpretation: The
Shorter Writings of Geerhardus Vos.*In 1982 and
1983, he published his two-part influential articles
entitled “Old Amsterdam and Inerrancy?”**

29 “Systematic Theology and Biblical Theology” in W] 38
(Spring 1976): 281-99.

30 In The Holy Spirit Down to Earth (Grand Rapids: Reformed
Ecumenical Synod, 1977), 3-25.

31 Richard B. Gafhn Jr., The Centrality of the Resurrection
(Grand Rapids: Baker, 1978).
32 Richard B. Gafhn Jr., Perspectives on Pentecost: Studies in the

New Testament Teaching on the Gifts of the Holy Spirit (Phillips-
burg, NJ: Presbyterian and Reformed, 1979).

33 Richard B. Gafhn Jr., ed., Redemptive History and Biblical
Interpretation: The Shorter Writings of Geerhardus Vos (Phillips-
burg, NJ: Presbyterian and Reformed, 1980).

34 Richard B. Gaffin Jr., “Old Amsterdam and Inerrancy? —1,”
WTJ 44 (Fall 1982): 250-89. “Old Amsterdam and Inerrancy? —
11" WTT 45 (Fall 1983): 219-72.

This epoch of Dr. Gatfin’s career also had sev-
eral dramatic changes in faculty relationships that
each in differing ways impacted his ministry and
his teaching. In 1979, Dr. Samuel Logan joined
the Westminster faculty, and Dr. Strimple departed
to California as Westminster California opened.
Dr. W. Robert Godfrey and Professor John Frame
also shortly thereafter joined the new faculty in
California.

In 1980, in spite of the theological support and
friendship provided by Dr. Gaffin and several other
members of the Westminster faculty, Norman
Shepherd was removed as a professor by the West-
minster Board of Trustees as the controversy raged
over faith and works in the Reformed doctrine of
justification. A number of the Westminster faculty
and staff supported the termination of Professor
Shepherd’s position, including board member/Ad-
junct Professor W. Stanford Reid, Professor Robert
Godfrey, Professor O. Palmer Robertson, and
seminary librarian Arthur Kuschke. Shortly there-
after Professor Shepherd transferred his credentials
from the OPC to the Christian Reformed Church.
Despite theological differences between them that
subsequently emerged, Gaffin and Shepherd have
remained in conversation through the years.

In 1981, Leslie Sloat retired, Dr. Moisés Silva
joined the faculty to teach New Testament, and
the Evangelical Presbyterian Church began. The
year 1982 was the last of Dr. Clowney’s service
as Westminster’s president and the beginning of
George Fuller’s service as president. President
Fuller’s years of leadership were 1982-91. Dr.
Sinclair Ferguson joined the faculty in 1982
and served until 1998. The beginning of the PC
(USA), the arrival of Dr. Dan McCartney to teach
New Testament, and the departure of Professor
Jay Adams from Westminster all occurred in 1983.
Dr. Clowney left Dr. Gaffin’s beloved OPC for the
PCA in 1984, which was also the year when found-
ing Westminster faculty member and OPC min-
ister Paul Woolley died. In 1985, Old Testament
professor Dr. Bruce Waltke joined the Westminster
faculty.

In spite of the theological controversy, the
many faculty changes and his extensive publica-
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tions, Dr. Gaffin remained steady in his service

to the OPC. During this period, he served on the
Committee on Principles of Diaconal Ministry
(1980); the Committee to Study the History and
Development of the OPC (1982); the Committee
on Hermeneutics (1984); the Committee on the
Hermeneutics of Women in Office (1985-87).
He also moderated the Fifty-first OPC General
Assembly in 1984.

7. Professor, Systematic Theology, 1986-90

In 1986, Dr. Gaffin changed field committees
at the seminary, moving from New Testament to
systematic theology. If one keeps in mind his inter-
est in biblical theology as a discipline, this is an
understandable transition. Moreover, the depar-
ture of Norman Shepherd from the systematics
department and Gaffin’s recent intense reflection
on justification, union with Christ, the history of
salvation, and the ordo salutis emerging from his
biblical-theological engagement with the scriptural
teaching on justification by faith made this move
reasonable. During this period, he had some twen-
ty publications, including the republication of The
Centrality of the Resurrection as Resurrection and
Redemption: A Study in Paul’s Soteriology, Phillips-
burg, NJ: Presbyterian and Reformed, 1987.

Significant faculty changes again occurred
during this time. In 1987, Dr. Gaffin’s deeply re-
spected teacher and friend Cornelius Van Til died.
Dr. Gaffin preached the memorial service at the
seminary. His sermon was entitled “The Scandal
of the Cross” from 1 Corinthians 1:18-25.% Dr.
William Barker joined the faculty in 1987 to teach
church history and later to serve as dean, and in
1989, Dr. William Edgar joined the faculty to

35 Reflecting on what seemed to be Dr. Van Til’s penchant to
go it alone, Dr. Gaffin explained, “But we should not miss his
intention. His desire is not to turn the Reformed tradition into

a sect, nor a ghetto mentality that wants to cut off Reformed
believers from other believers and churches. The point is not that
the Reformed tradition has found some kind of perfection and
can no longer grow. Nor that Reformed Christians have nothing
to learn from other Christians and other traditions. Rather, he is
concerned for what by God’s grace the reformed tradition has re-
ceived, and the burden and the responsibility that it places upon
us.” Comnelius Van Til: Reformed Apologist and Churchman, 227.

teach apologetics and to carry on the extraordinary
legacy of founding faculty member Cornelius Van
Til.

Dr. Gathn’s remarkable service to the OPC
was evident again in this period as he served on
the Committee to Study the Involvement of Men
and Women in Places of Leadership in Worship
Services (1988-89); and the Committee on the
Involvement of Unordained Persons in the Regular
Worship Services of the Church (1990-91). He
also resumed service on the OPC’s Committee on
F.cumenicity and Interchurch Relations (1989—
2004).

8. Professor, Biblical and Systematic Theol-

ogy, 1990-99

In 1990, Dr. Gaffin’s title changed from
Professor of Systematic Theology to Professor of
Biblical and Systematic Theology. The change
in title only made explicit what was the reality.
During this time, Dr. Gaffin published over twenty
articles as well as the book Calvin and the Sab-
bath, released in 1998.%

Dr. Gathn again saw important changes in the
Westminster community that he had now served
for thirty-five years. In 1990, Dr. Scott Oliphint
began to teach apologetics. In 1991, Professor
Bruce Waltke left the faculty, President George
Fuller concluded his leadership, and Samuel T.
Logan began his presidency. The Logan years were
1991-2005. In 1992, Dr. Douglas Green joined
the Old Testament faculty. In 1993, Old Testa-
ment professor Dr. Ray Dillard died. In 1994, Dr.
Peter Enns joined the faculty. The year 1995 saw
the retirement of Dr. Knudsen. In 1996, Profes-
sor Steve Taylor joined the faculty to teach New
Testament. In 1997, long serving New "Testament
professor and model of diaconal service John
Skilton retired, and professor of practical theol-
ogy Dr. Tim Witmer joined the faculty. In 1998,
Professor Harvie Conn retired, and Professor John
Leonard joined the faculty. In 1998, Dr. Ferguson
resigned to return to pastoral ministry in Scotland,

36 Richard B. Gafhn Jr., Calvin and the Sabbath (Ross-shire,
Scotland: Mentor), 1998.



although he has continued from time to time to
teach courses at the seminary. Dr. Gaffin’s scholar-
ly service to the OPC continued as he was elected
to the Committee to Study the Method of Admis-
sion to the Lord’s Supper (1991-93).

9. Charles Krahe Professor of Biblical and

Systematic Theology, 1999-2008

In 1999, Dr. Gaffin assumed the title of the
Charles Krahe Professor of Biblical and Systematic
Theology. The first holder of the Krahe Chair had
been Professor of Systematic Theology Sinclair
Ferguson. During this final active decade of his
service, Dr. Gaffin published over thirty articles
and two books. The first book was entitled By
Faith, Not by Sight: Paul and the Order of Salva-
tion’’; and the second, God’s Word in Servant
Form: Abraham Kuyper and Herman Bavinck and
the Doctrine of Scripture.®

Faculty changes again swirled around Dr.
Gaffin whose service would reach forty-five years
by the time of his full retirement from the West-
minster classroom and faculty meetings. The year
1999 saw the death of Harvie Conn, as well as the
arrival to the faculty of Old Testament professor
Mike Kelly. Dr. Carl Trueman joined the faculty
in 2001 to teach church history with the retire-
ment of Clair Davis after thirty years of teaching at
Westminster. In 2002, Professor Moises Silva left
the seminary, and Dr. Jeff Jue joined the faculty, as
well as Sandy Finlayson who entered the faculty as
the seminary’s librarian. In 2003, Dr. Lane Tipton
was added to the faculty in systematics, as the suc-
cessor to Dr. Gathn in the Charles Krahe Chair
of Biblical and Systematic Theology. In 2005, the
seminary’s first president, Dr. Clowney, died. This
same year, Dr. Sam Logan’s presidency con-
cluded, and Dr. Peter Lillback became president.
Lillback’s leadership years have been 2005 to the

37 Richard B. Gaffin Jr., By Faith, Not by Sight: Paul and the
Order of Salvation (Milton Keynes, England: Paternoster, 2006).
38 Richard B. Gaffin Jr., God’s Word in Servant Form: Abraham

Kuyper and Herman Bavinck and the Doctrine of Scripture (Jack-
son, MS: Reformed Academic, 2008).

present. In 2007, David Garner joined the faculty
in systematic theology. In 2008, Professor Steve
Taylor departed the seminary.

During 2006-8, controversy again broke
out, centered on the writings of Old Testament
Professor Peter Enns. Once again, Dr. Gaffin,
Westminster’s historic and stalwart defender of the
Reformed doctrine of Scripture, took a leading
part in the controversy that centered on Professor
Enns’s approach to hermeneutics and doctrine of
Scripture. After lengthy discussions, debates, and
board and faculty votes, Professor Enns resigned in
2008. As a means of clarifying where Westminster
Seminary and its board of trustees stand on the
hermeneutical and doctrinal issues that emerged
from this controversy, the “Affirmations and Deni-
als” on the doctrine of Scripture were composed,
debated, and adopted by board and faculty.?” This
document was proposed by President Lillback and
written by Professors Gatfin and Poythress. It was
engaged by the board and faculty and edited at
length and ultimately adopted by the Westminster
faculty and board. Thus, even during his final
year of full-time service, Professor Gaffin played a
pivotal role in the life of the seminary.

His service for the OPC continued as he
labored on the Committee on the Doctrine of

Justification (2004-6).

10. Professor Emeritus, Biblical and System-

atic Theology, 2008—Present

As Dr. Gaffin became Professor Emeritus
of Biblical and Systematic Theology in 2008, he
continued to teach part-time, offering his much
beloved course, Acts and Paul. So although retired,
he was still not retired. Dare we say he was already
retired, but not yet?

In 2009, the Westminster faculty saw the de-
parture of New Testament professor Dan McCart-
ney and the arrival of the accomplished biblical
scholar and biblical theologian Dr. Greg Beale.
And in 2011, the seventy-sixth name was added

39 The Affirmations and Denials can be found on the Westmin-
ster Theological Seminary webpage at http://www.wts.edu/about/
beliefs/statements/affirmationsanddenials.html.
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to the Faculty Signature book when Dr. Brandon
Crowe joined the faculty. Both Dr. Beale and Dr.
Crowe join Dr. Poythress in the area of New Testa-
ment studies. The biblical theology and systematic
courses taught by Dr. Gaffin continue to be carried
by Dr. Oliphint, Dr. Garner, and Dr. Tipton. Thus
the Gafhn legacy rests safely in these professors’
careful commitment to Scripture and the great
Westminster legacy that descends from Vos, Mur-
ray, and Gaffin to themselves. Moreover, [ am
confident that Dr. Gafhin’s service to his church
and to his seminary will continue until the Lord
calls him to glory.

There have been several key emphases in
the life work of Dr. Gaffin.* These are impos-
sible to explore here. However, a careful reading
of Dr. Gaffin’s writings mark out twelve primary
emphases: 1. The Doctrine of Scripture, 2. Union
with Christ, 3. Hermeneutics, 4. Biblical Theol-
ogy, 5. Salvation and the Work of Christ, 6. The
Ordo Salutis, 7. The Holy Spirit, 8. Resurrection,
9. Eschatology, 10. Sabbath, 11. Ecclesiology, 12.
Christian Ministry. For example, Dr. Gaffin con-
sistently emphasizes the divine origin of Scripture.
He writes,

The basic thrust ... is plain: Scripture, like
Christ, is both truly human and truly divine.
Yet in the case of Scripture, as for Christ,
these two factors are not equally ultimate; the
priority and originating initiative belong to
the divine, not the human. Specifically, the
Word, in his antecedent identity as the Word,
became flesh; and God is the primary author
of the Bible, in distinction from the secondary
human authors.*

40 In the full version of this paper, which is anticipated to be
published subsequently in another context, there is at this point
an extensive section that provides selections from Dr. Gaffin’s
writings to illustrate the primary emphases of his theology. An
extensive listing of his published writings is also given along with
cach of these foci of Dr. Gaffin’s writings.

41 Richard B. Gaffin Jr., “Old Amsterdam and Inerrancy? —1,”
WTJ 44 (1982): 267.

Personal Reflections on the Ministry of
Dr. Richard B. Gaffin, Jr., Sancti Libri
Theologicus Magnus Westmonasteriensis

[ have had the joy previously to celebrate Dr.
Gathn’s long and fruitful career, as contributor to
his Festschrift and as a planner of the endowed
Gafhn lectures that actually took him by surprise,
thanks to the help of Jean. But having been asked
by Ordained Servant to write a tribute for Dr.
Galfhin, it is my privilege to do so more fully here.

[ write in honor of Dr. Gaffin with deep personal
respect and sincere gratitude for his ministry to the
seminary, to the church, to his students, and to me.

On a personal level I am truly grateful for the
many ways Dr. Gaffin has aided me in my call to
serve our Lord. I've had the privilege to know him
as my teacher, as an administrator of a Ph.D. area
exam, as a fellow member of a Sunday School
class, as a counselor and consoler in the midst of
some very tense moments in my Presbytery exams,
as a preacher at my ordination, and the first person
[ recognized at Abington Hospital many years ago
on a Sunday in September 1981 who rejoiced with
me when my first daughter was born.

I've known Dr. Gaffin as a faculty colleague,
as a supporter in the seminary’s development ef-
forts, as a moderator of the OPC general assembly,
as a fellow seminary representative at the World
Reformed Fellowship, as a fellow stranded pro-
fessor with Dr. Garner and Dr. Jue as we fellow-
shipped for a week in the United Kingdom waiting
for a volcanic cloud from Iceland to clear.

He has been a wise theologian in the midst
of community-shaking theological controversy,
an author I've read and from whom I've learned,

a coauthor with whom I have labored, as well as
a theological conversationalist on some long car
rides, not to mention a fellow Phillies fan.

Finally, I thank God for the way that the
Gathn family has been an encouragement to so
many in word and deed through their own per-
sonal suffering and grief. A moving witness to the
Gaffins’ faithful love for our Lord and his church
was reported by those who saw Dick and Jean
quietly setting up chairs for the congregation on



the first Sunday after the funeral of their daughter.
Dr. Gaffin’s personal and godly impact has been
multiplied thousands of times more through family
care, students taught, articles and books published
and read, sermons and lectures given and heard,
and wise decisions reached and counsel given to
church, seminary, and Christians worldwide.

All of this helps us to understand how Richard
B. Gafhin Jr. has practiced what he has taught and
what he has written:

The pressing and promising task before the
church today is to demonstrate unambiguous-
ly, in practice as well as proclamation, that at
its core the gospel concerns not only the free
and full remission of sin but the present reality
of a new creation and eschatological life in
Christ, the present renewal and transformation
of the believer in his entirety, according to the
inner man, and the redirection and reintegra-
tion of human life in all its aspects. The gospel
is the gospel of the exalted Christ, the life-giv-
ing Spirit. This is one perspective on Pentecost
the church cannot afford to lose.*

Thank you, Dr. Gaffin, for making sure the
church has not lost sight of the gospel of Christ’s
life-giving Spirit on your long and faithful watch at
Westminster.

As it is my privilege as the President of
Westminster Seminary to confer the graduating
students” degrees in Latin, the historic language
of theology in the West, I would also like to confer
this title upon you: Dr. Richard B. Gaffin Jr.,
Sancti Libri Theologicus Magnus Westmonas-
teriensis, which translates as Dr. Richard B. Gaffin
Jr., Westminster’s Great Theologian of the Holy
Scripture. We all congratulate you on your success-
ful completion of this ministerial program, even if
it has taken forty-five years to complete! &

Peter A. Lillback serves as president and professor
of historical theology at Westminster Theological

42 Richard B. Gafhn, Jr., Perspectives on Pentecost: New Testa-
ment Teaching on the Gifts of the Holy Spirit (Phillipsburg, NJ:
Presbyterian and Reformed, 1979), 122.

Seminary in Philadelphia, Pennsylvania.
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Thoughts

Editorials

On the Matter of Notes
in Preaching

Originally published electronically in Ordained Servant
Online January 20111

by Gregory Edward Reynolds

Should I use notes or should I not use notes in
preaching? That is the question every preacher
struggles with. A prior question will help to deter-
mine the answer: What are we seeking to achieve?
Are we seeking good oral communication, includ-
ing eye contact, rhythm, proportion, and pas-
sionate proclamation of God’s Word? My answer
then would be that whatever aid preachers need
to achieve those goals, wOhether it is a full manu-
script, full notes, a bare outline, or no notes at all,
is what they should practice. There are advantages
and disadvantages to each way. In most cases men
will benefit from changing their use of notes as
they grow in preaching experience. It is no doubt
very helpful to begin with the discipline of writing
a full manuscript,” although I do not think it wise
to bring a full manuscript into the pulpit due to
the difference between written and oral linguistic

1 http://www.opc.orglos.html?article_id=236&issue_id=61.

2 The late John Hills, Jr. recommended that the young preacher
discipline himself to write out his sermons in full for the first five
years of ministry. [ have in my possession a box full of his manu-
scripts and outlines. Several sermons were written out in full
even nine years after his ordination. His outline notes became
briefer as the years wore on.

construction. Because each preacher is different in
training and disposition, I think dogmatism in this
matter is unwarranted. To insist that one cannot
preach properly with notes is like saying a conduc-
tor cannot conduct properly with his score in front
of him. The world’s best conductors sometimes use
scores and sometimes not.

[ continue to use notes because I find that
they help me to stick to the point, but I use no
more than basic notes so as to remain free in the
preaching moment. Messrs. Story and Cotta make
excellent cases for the two opposite poles of the
discussion: a full manuscript or no manuscript at
all. I will present, not so much a compromise, as a
third way. A slavish commitment to either extreme
is simply unsupportable biblically and practically.

Orality and the Use of Manuscripts?®

Along with the mental discipline of writing
well, the preacher must develop the finest oral
skills as a herald of the Word. This assumes accu-
rate exegesis of the meaning of the message given
by the King. But the church also must not ordain
men to preach who have not mastered good public
speaking skills.

This is why it is imperative to distinguish
between oral and written language. Manuscript
preachers tend to blur this distinction. The written
is for the eye, while the oral is for the ear.*]. C.
Ryle: “English composition for speaking to hearers
and English composition for private reading are
almost like two different languages, so that ser-
mons that ‘preach’ well ‘read’ badly.” Transcribed
sermons of preachers who use few or no notes read
very differently than manuscripts that were first
written to be read. Seminary training makes us
book, text, and lecture oriented. This indispens-
able fountain, from which the content of preach-

3 Portions adapted from Gregory E. Reynolds, The Word Is
Worth a Thousand Pictures (Eugene, OR: Wipf and Stock, 2001),
378-83.

4 Clyde E. Fant, Preaching for Today (New York: Harper and
Row, 1975), 162.

5 lain Murray, D. Martyn Lloyd-Jones: The Fight of Faith (Edin-
burgh: The Banner of Truth Trust, 1990), 345.



ing flows, however, must not be confused with
preaching itself, which occurs only in the preach-
ing moment. Furthermore, whatever aid to the
memory the preacher may bring into the pulpit,
this is not the sermon. The sermon is the Word
proclaimed in the presence of the congregation.

No matter what aid the preacher brings into
the pulpit, the results of his study must be put in
oral form. Homiletics is the art of translating the
meaning of the text, in the context of systematic
and biblical theology, into a form designed to
transform God’s people. It is a truism that the
preacher is not to bring the results of his study into
the pulpit without organizing them to proclaim
to God’s people. Contrary to popular misconcep-
tion, extemporaneous preaching is fully prepared
for, but exclusively oral in presentation, not rooted
verbatim in a written manuscript. As a scholar of
orality, Walter Ong properly asserted that “the
written text of the New "Testament itself is ordered
to ... oral activity.”® In his monumental history of
the reading and preaching of Scripture, Hughes
Oliphant Old makes a convincing case that the
entire Bible is essentially a preaching document.”
Thus, the oral form preceded the written.

Let me suggest some ways in which we can
prepare for preaching that will preserve both good
order and orality. It may be helpful to view notes,
whether referred to in the pulpit or not, like a full
calendar of a week’s activities. The details of what
is to be accomplished are there, but there is space
in between events to allow flexibility. So sermon
notes should be structured as a set of visual cues,
not a manuscript to be read or memorized. It may
be useful to use two manuscripts, if necessary: one
is a written summary of your exegesis and applica-
tion put in the order of your sermon; the other is a
one page abbreviated form of this for the pulpit.

Near the end of my first decade of ministry,

6 Walter Ong, review of Beyond the Written Word: Oral Aspects
of Scripture in the History of Religion by William A. Graham,
America (Mar. 4, 1989): 204.

7 Hughes Oliphant Old, The Reading and Preaching of the

Scriptures in the Worship of the Christian Church: Volume 1, The
Biblical Period (Grand Rapids: Eerdmans, 1998), 19-110.

[ had a summer intern who had the latest laptop
computer. He had taken all of his seminary notes
with this new device. I had just begun using a
simple Apple 2C, which was a dinosaur compared
to his. Of course, he prepared his sermon notes on
his word processor and suggested I try the same.
After some resistance, I was prevailed upon by my
intern to try word processing my sermons. I did so
much to my regret. My practice had been to write
my sermons in full five-page outlines with my
beloved Mont Blanc fountain pen, highlighting
the main points in yellow and red. I had learned
carly on not to be a slave to my notes, but the notes
[ brought into the pulpit were very full.

My only experience with word processing had
been creating documents to be read, not preached.
Book reviews, along with essays, periodical articles
and the like, require an attention to grammatical
and structural detail which preparation for oral
presentation does not. In fact, as I learned through
my first painful experience, preparing for preach-
ing with precise writing can be deadly to oral de-
livery, if that is the manuscript used in the pulpit.
That was my approach to my first word-processed
sermon. Because I had put so much effort into
composition [ felt naturally tied to the manuscript.
For written productions one must be, because that
is the final medium of communication. After one
awkward sermon, I vowed never to use the com-
puter again for sermon preparation.

[t was not until half a decade later that I made
the attempt again. My doctoral work involved
reflection on the nature of orality and preaching
in connection with the electronic media. Using a
much more sophisticated computer, I realized the
potential of putting the notes for an entire sermon
on one page so that I could avoid turning pages
in the pulpit. I began by rewriting old five-page
sermons in the one page format. This enabled me
to pay attention to the manuscript as a vehicle of
oral communication rather than as a written record
of a sermon. The highlighting and underlining
had saved me from becoming a slave to the paper.
Now I reworked the outline with directness and
oral impact in mind. Few complete sentences,
fewer quotations, highlighting vivid phrases in
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italic bold; everything was aimed at direct com-
munication of God’s Word to the congregation.
The difference was dramatic. But it really all began
with my reflection on my use of media, in this

case the printed word, the written word, the word
processed word, and the preached word. All of this
was inspired by a passion to be a better preacher,

a goal to which every preacher should never stop
aspiring.

Everyone interested in extemporaneous
preaching should consult Richard S. Storrs’s clas-
sic, Preaching without Notes.® Extemporaneous
preaching requires as much, if not more, careful
preparation as does preaching with a manuscript,
just a different kind of preparation. Clyde Fant’s
Preaching for Today (1975) is especially helpful
in this department.” He deals with some of the
unique mechanics of oral preparation. Write like
you speak; do not speak like you write. If you have
ever read a written transcript of one of your ser-
mons, you will be horrified at how badly it reads.
That is as it should be, as I noted above. Listening
to your sermons on tape with the manuscript you
used is a helpful exercise. This does not mean that
poor speech patterns or poor grammar is accept-
able orally. While no single method is universally
helptul for each preacher, Fant’s point is that we
must prepare orally.

This means that it is useful to prepare ser-
mons “out loud.”"" After exegesis and refinement
of the theme of the text, begin communicating it
out loud, and then write down the main points of
the logic of what you have said. Fant calls this the
“rough oral draft.” Then go back after more reflec-
tion on exegesis and the rough draft and make a
“final oral draft.” From this, he recommends a
final one page “sermon” brief.!' Those who use
limited notes in the pulpit, or only pay attention to
highlighted full notes, already practice something
like this. Implementing the crucial distinction

8 Richard S. Storrs, Preaching without Notes (New York: Hodder
and Stoughton, 1875).

9 Fant, Preaching for Today, 159-73.
10 Ibid., 165.
11 Ibid., 166-69.

between written and oral will vary from preacher
to preacher.

Furthermore, each genre of biblical litera-
ture requires a different approach, a varied use
of outlines and structure. The recent discovery
of the oral structure of ancient texts can be of
immeasurable help to the preacher. Especially
helpful in this area are the works of Robert Alter
and J. P. Fokkelman on the literary structures of
biblical narrative and poetry."? For example, the
systematic announcement of “headings” may be
helpful in preaching from the logically argued
epistles of Paul, but the narrative of Judges will be
better preached by following the story sequence
and leaving the logical divisions “invisible” in the
preaching moment. The distinction between oral
and written logic should not be exaggerated in a
way to diminish logic. No one can think, speak, or
write, without it. But the logic of narrative and the
logic of epistles are quite different. They require
different ways of ordering our thoughts. The text
itself dictates this. Much more work needs to be
done with this area of homiletics.

General preparation is crucial for good
preaching. Reading widely on a daily basis will
furnish the mind with ideas and the words to
express them. With all that we have said about the
importance of orality, it needs to be emphasized
that private reading, deep reading, broad reading,
and constant reading of Scripture is absolutely
essential to the development of the mind and spirit
of the preacher. As Joel Nederhood counsels, “Be
addicted to reading.””® This does not contradict the
need to distinguish between written and oral in the
pulpit. Being a good writer enhances logical and
rhetorical skills in public speech.'

One of the best ways to develop oral skill is

12 Robert Alter, The Art of Biblical Narrative (New York: Basic
Books, 1981); The Art of Biblical Poetry (New York: Basic Books,
1987); Jan Fokkelman, Reading Biblical Narrative: An Introduc-
tory Guide, trans. Ineke Smit (Louisville, KY: Westminster John
Knox, 1999); Reading Biblical Poetry: An Introductory Guide,
trans. Ineke Smit (Louisville, KY: Westminster John Knox, 2001).

13 Joel Nederhood, “Effective Preaching in a Media Age,” class
notes, Westminster Theological Seminary in California, 1990.

14 Storrs, Preaching without Notes, 451f.



to read aloud and pay attention to the best oral
presentation outside the pulpit. Baseball radio an-
nouncers are an excellent example of vivid speech
which engages the listener. In a visual age their
skills are tested to the limit. They are well paid to
hold attention, with words which stimulate the
imagination so that the hearer visualizes the game.
These announcers were often English majors in
college and former English teachers. “That hard
grounder to the short stop ate him up.... He roped
one over the head of the second baseman into
right field.... He crushed that one and sent it into
the stands in center field.... He had a notion, but
checked his swing.... A one-two-three inning end-
ing double play.”

The preacher must cultivate a love for the
English language, especially the spoken word.
Ransack the best dictionaries. Above all read
aloud. Choose the best poetry and prose and read
it aloud. Read the Psalms, George Herbert, Dylan
Thomas, Shakespeare, the essays and stories of G.
K. Chesterton, Hillaire Belloc, Stephen Leacock,
Christopher Morley, aloud! The King James
Version is best suited to the practice of reading
Scripture aloud, not because it is a perfect or
even the best translation for the modern world,
but because it was produced in a golden age of
orality, the Elizabethan Age of Shakespeare. In
this period, the literary and the oral achieved an
almost perfect balance. One thing is certain: the
Authorized Version was translated to be read aloud
in churches as the subtitle indicates: “appointed
to be read in churches.” This did not mean silent,
private reading.

Advocates of manuscript preaching rightly
extol the verbal discipline this regimen exacts from
the preacher. Although not advocating manuscript
preaching per se, I would insist that the discipline
of precise, well-ordered, and interesting speech can
only be learned through deep reading and care-
ful writing. One of the best aids in this discipline
is poetry, one of our God’s favorite literary forms,
as we learn from Scripture. So, reading the best
English poetry from Geoffrey Chaucer to Robert
Frost aloud, with special attention to the Psalms,
will imbue the preacher with the best equipment

in thought and speech.

Preachers should let the beauty of the best
of the richest language in history sink into their
oral memories. Words are the preacher’s tools. He
should seek to become a wordsmith in forging his
sermons. As Marshall McLuhan said, “language
itself is the principal channel and view-maker of
experience for men everywhere.”” “The spoken
word involves all the senses dramatically.”® The
preached Word is the most powerful “view-maker”
of all, as it corrects the idolatrous “view-making”
propagated by the electronic media, and inculcates
the redemptive “view-making” of the heavenly
reality of the incarnate Logos.

English, American or British, is an amaz-
ingly versatile language. It is always evolving.

The preacher must pay careful attention to the
language that people speak every day. The danger,
of course, is the temptation to be trendy or vulgar.
But one need not compromise grammatical cor-
rectness, or good taste, in order to use the people’s
English well.

Much of what I have said above about appre-
ciating and cultivating orality may seem to indicate
that I see no place for the full manuscript. That
is not the case as long as the manuscript is itself
a document written in oral form and used in the
pulpit in a way that does not impede vital visual
connection with the congregation. Something else
a manuscript should not restrict is the openness
of the preacher in the preaching moment to add
or subtract from the manuscript as the moment
demands.

On the other hand, one of the great weak-
nesses of preaching without notes is straying from
the theme of the text and expanding minor points
in a distracting way. It is all too easy to become so
enamored of one’s own facility in speaking without
notes that the preacher forgets that his expansion
of the sermon may lose or even bore his hearers in

15 Marshall McLuhan, “Catholic Humanism and Modern Let-
ters,” in The Medium and the Light: Reflections on Religion, eds.
Eric McLuhan and Jacek Szlarek (Toronto: Stoddart, 1999), 154.

16 Marshall McLuhan, Understanding Media: The Extensions of
Man (New York: McGraw-Hill, 1964), 77-78.

s1y3noy | 1ueAIdg

-y
©



Ordained Servant ® Volume 20 2011

N
o

the process.

With or without notes, a preacher must not be
without the presence of the author of the Word."”
The preacher must trust the Holy Spirit in the
preaching moment. The greatest folly of our age
is trusting the means, the techniques of doing
things. The means of preaching, unlike any other
form of public speaking, is uniquely dependent
on God’s blessing. Reformed preachers know the
folly of trusting the Spirit without preparation; but
we need to deal with the equal folly of trusting our
preparation without trusting the Spirit, as if the
effect of preaching were a merely human produc-
tion. Preacher, pray for the only power that can
make the medium you use effective: the power
of God’s presence in your preaching through the
ministry of the Holy Spirit. &

Gregory E. Reynolds serves as the pastor of Amo-
skeag Presbyterian Church (OPC) in Manchester,
New Hampshire, and is the editor of Ordained
Servant.

17 This paragraph/section is adapted from Reynolds, The Word Is
Worth a Thousand Pictures, 384-85.

Seven Lessons for
Missionaries from the
Ministry of John Paton

Originally published electronically in Ordained Servant
Online November 2011"

by Gregory Edward Reynolds

As I began church planting in the mid-1990s, I was
profoundly inspired and instructed by the autobi-
ography of missionary John G. Paton, missionary to

1 http://www.opc.org/os.html?article_id=279&issue_id=69.

what then were the New Hebrides (Vanuatu).? The
substance of this article was presented to a local
ministerium, made up largely of home missionar-
ies from several different Reformed communions

in 1997.

1. Have Faith in the Power of the Gospel

John Paton was an ordinary man with extraor-
dinary faith in the power of God and the good
news of the Lord Jesus Christ. He was born on the
farm at Brachead in the parish of Kirkmahoe, Scot-
land, on May 24, 1824. His father was a stocking
manufacturer “in a small way” (3). From about age
five, Paton was reared in the Reformed Presby-
terian Church at Dumfries (15). The Reformed
ministry and preaching of “genuine, solemn, lov-
able Covenanter” Pastor John McDermid, nurture
in the Shorter Catechism, and the example of a
pious father—“we were ruled more by love than
by fear” — provided the soil in which a deep desire
to spread the gospel grew (15-18). After taking a
teaching position, he matriculated in the College
in Glasgow, but had to leave due to poverty before
completing his first year (28).

After another stint at teaching, Paton began
working for the Glasgow City Mission (32). After
gaining only seven churchgoers in one year, he
was about to be sent by the directors to another dis-
trict, but he pleaded for six months more because
he “had an invincible faith that the good seed sown
would soon bear blessed fruit” (34). They agreed,
and by the end of the allotted six months, five to
six hundred attended regularly. Paton learned early
on in his ministry to endure much hardship in the
inner city. His central task buoyed his spirit.

The hearty singing of hymns by my Mission
Choir gave zest and joy to the whole proceed-
ings. Of other so-called “attractions” we had
none, and needed none, save the sincere

2 John G. Paton, D.D., Missionary to the New Hebrides: An
Autobiography, edited by his brother, Rev. James Paton (London:
Hodder and Stoughton, 1891). This is the edition reprinted

by the Banner of Truth Trust and is still in print in hardcover,
$24.00. All page numbers refer to this edition. Fleming H. Revell
published a two volume set, and two volumes in one.



proclamation of the Good Tidings from God
to men. (40)

[ was sustained by the lofty aim which burned
all these years bright within my soul, name-
ly,—to be qualified as a preacher of the Gos-
pel of Christ, to be owned and used by Him
for the salvation of perishing men. (51)

During this period of mission work Paton
attended the University of Glasgow, the Reformed
Presbyterian Divinity Hall, and medical classes at
the Andersonian College, to complete his educa-
tion. He was also ordained an elder in the church
that oversaw the mission (51).

In 1858, at age thirty-four, Paton was sent by
the Reformed Presbyterian Church of Scotland’s
Heathen Missionary Committee to the New Heb-
rides (Vanuatu), east northeast of Australia. “The
wail and the claims of the Heathen were con-
stantly sounding in my ears” (53). He responded to
the call by first going to the island of Tanna from
1858 to 1862. Then, forced to leave under threat
of death, he and a fellow missionary couple were
rescued by a ship from the London Missionary
Society (217-19) and brought safely to the nearby
island of Aneityum. From there he was persuaded
to go to Australia and Scotland to raise support for
the mission.

He was not able to return to the New Hebrides
until 1866, when he went with his second wife,
Margaret “Maggie” Whitecross, to the neighbor-
ing island of Aniwa, where they would remain and
eventually enjoy the fruit borne by John’s early
sufferings. They would witness the profession of
faith in the Lord Jesus Christ by the entire island
of Aniwa. They would remain until 1883, when
they would move to Victoria, Australia, where
Maggie died in 1905, and he in 1907. Further
details, which I will only give a sampling of in the
remaining topical survey of lessons for missions,
will require the reading of this almost 500-page
account.

In 1885 (two years after his return from the
mission field in 1883), Paton was feted at a garden
party by C. H. Spurgeon as “The King of the
Cannibals” (435). He also met two U.S. presi-

dents— Benjamin Harrison and Grover Cleveland.
But for Paton, all the glory went to his savior. His
autobiography closes in 1897 when he was age
seventy-three. He died on January 28, 1907, at age
eighty-two.

2. Imitate Our Crucified Savior

John Paton exhibited the self-denial of the
cross of Jesus Christ in his life and ministry in a
variety of ways. He was called to endure the slights,
opposition, and calumnies of fellow Christians. He
was even criticized for leaving Tanna and going to
Australia (223-24).

Even before he was sent, the Lord had formed
a faithful determination in him. His predecessors
John Williams and James Harris were clubbed
to death and eaten minutes after landing in 1839
(75). Mr. Dickson, a fellow Christian in Glasgow,
warned, “T'he Cannibals! You will be eaten by
Cannibals!” The cannibals not only ate enemies
but their own widows (121). Paton responded, “If
I can live and die serving and honouring the Lord
Jesus, it will make no difference to me whether |
am eaten by Cannibals or by worms” (506).

He always responded with kindness, but also
realistically. In responding to ill treatment Paton
records:

Having no means of redress, and feeling our-
selves entirely at their mercy, we strove quietly
to bear all and to make as little of our trials

as possible; indeed, we bore them all gladly
for Jesus” sake. All through these sorrows, our
assurance deepened rather than faded, that if
God only spared us to lead them to love and
serve the same Lord Jesus, they would soon
learn to treat us as their friends and helpers.
That, however, did not do away with the hard
facts of my life—being now entirely alone
amongst them, opposed by their cruelty at
every turn, and deceived by their unfailing

lies. (101)

On one occasion the natives told “Missi,” as
they called Paton, that one of Queen Victoria’s
men-of-war had sailed into the harbor, and they

s1y3noy | 1ueAIdg

N
e



Ordained Servant ® Volume 20 2011

N
N

feared that the captain was a kind of god and
would punish them for stealing Paton’s things.
Paton agreed, and shortly stolen items began to
appear on his door step (101-2).

Unlike the myth of the noble savage, still
alive today, Paton found, that though these South
Pacific islanders were dressed like Adam and Eve
in Eden, they were “exceedingly ignorant, vicious,
and bigoted, and almost void of natural affection”
(86). But the white men with whom they had regu-
lar contact in Port Resolution, instead of improv-
ing them made them worse.

The Sandalwood Traders are as a class the
most godless of men, whose cruelty and
wickedness make us ashamed to own them as
our countrymen. By them the poor defence-
less Natives are oppressed and robbed on every
hand; and if they offer the slightest resistance,
they are ruthlessly silenced by the musket or
revolver. (86)

Paton experienced many betrayals at the
hands of these traders, but worse was the desire for
revenge that they instilled in the natives, making
his mission work all the more difficult. His com-
mitment to love the natives stood in sharp contrast
with the profit motive of the traders (115). Paton
proved to be a very different kind of white man.

Paton’s response to extreme hardship is truly
remarkable. In 1859, shortly after his arrival on
Tanna, he lost his wife, Mary Ann Robson, and
three month old first born son, Peter, to tropical
fever.

Let those who have ever passed through any
similar darkness as of midnight feel for me;

as for all others, it would be more than vain

to try to paint my sorrows.... Oh, the vain yet
bitter regrets, that my dear wife had not been
left on Aneityum till after the unhealthy Rainy
Season!... We incurred this risk which never
should have been incurred; and I only refer to
the matter thus, in the hope that others may
take warning.

Stunned by the dreadful loss on entering the

field of labor to which the Lord Himself had
so evidently led me, my reason seemed for a
time almost to give way.... But I was never
altogether forsaken. The ever-merciful Lord
sustained me. (79)

Despite overwhelming grief, he carried on un-
der constant threat of his life from native animos-
ity and disease, eventually losing everything and
escaping with his life in 1862.

My earthly all [sic] perished, except the Bible
and the translation into Tannese.... Often
since have I thought that the Lord stripped
me thus bare of all these interests, that I might
with undistracted mind devote my entire
energy to the special work soon to be carved
out for me, and of which at this moment
neither [ or anyone had ever dreamed. At any
rate, the loss of my little Earthly All, though
doubtless costing me several pangs, was not an
abiding sorrow like that which sprang from the
thought that the Lord’s work was now broken
up at both stations, and that the Gospel was
for the time driven from Tanna. (220-21)

It is important to note that Paton did not glo-
rify his suffering, only his faithful Savior. He was
certainly more like the Apostle Paul than most.

But whatever gain I had, I counted as loss for
the sake of Christ. Indeed, I count everything
as loss because of the surpassing worth of
knowing Christ Jesus my Lord. For his sake I
have suffered the loss of all things and count
them as rubbish, in order that [ may gain

Christ. (Phil. 3:7-8)

Few are called to suffer such loss. None
should seek it or glory in it as a kind of martyrdom;
but each of us must be willing, should the Lord
call us to experience what Paul and Paton did.
When criticized for leaving Tanna in 1862, Paton
responded:

[ regard it as a greater honour to live and work
for Jesus, than to be a self-made martyr. God
knows that I did not refuse to die; for I stood

at the post of duty, amid difficulty and danger,



till all hope had fled, till everything I had was
lost, and till God in answer to prayer sent a
means of escape. I left with a clear conscience,
knowing that in doing so I was following God’s
leading, and serving the Mission too. To have
remained longer would have been to incur
the guilt of self-murder in the sight of God.
(223)

3. Be Steadfast in the Ordinary Duties of
Ministry

John Paton was steadfast in the ordinary duties
of his ministry. He preached and taught the Word
everywhere he went. He steadfastly kept the Sab-
bath, promoted the means of grace, and taught the
Bible and catechisms.

Paton also learned several native languages
from scratch and translated the Bible into them.
During the four years that Paton was away from
the New Hebrides, he tirelessly raised funds for the
mission, often against strong opposition.

4. Exercise Patience since the Fruits of
Ministry Often Take Time to Appear

The fruits of John Paton’s ministry came slowly
at first, but eventually became a great harvest.

One of the early fruits of the New Hebrides
Mission was Abraham, a converted cannibal of
Aneityum, faithful unto death (106-7, 151, 171).
The reality of his conversion was demonstrated in
many ways. When circumstances became danger-
ous on Tanna, Paton suggested that Abraham and
his wife should consider going back to their island.
Abraham would not hear of it, “Missi, I remain
with you of my own free choice and with all my
heart. We will live and die together in the work
of the Lord. I will never leave you while you are
spared on Tanna” (151). Shortly after this, Abra-
ham prayed passionately for Paton, his wife, and
the ministry. Paton records the prayer and then
comments, “In this manner this great simple soul
poured itself out to God; and my heart melted
within me as it had never done under any prayer
poured from the lips of cultured Christian men”

(171).

5. Develop a Wide Circle of Co-laborers
and Supporters

John Paton developed a wide circle of co-la-
borers and supporters in a truly catholic spirit. He
was not alone in his mission because he under-
stood himself to be part of a worldwide visible or-
ganization—the church. The Lord enabled Paton
to use his time away from the mission field to lay a
foundation of spiritual and financial support that
would last for decades. His son Frank, one of six
who lived, would carry on the work.

Support came not only from Australia and
Britain, but also from America.

6. Learn from Past Mistakes

John Paton learned from past mistakes. For
example, on a very practical level, he learned that
living too low and near the ocean on the islands
exposes to disease, especially during the rainy
season. So after a fatal mistake, he built up higher,
where there is a breeze, to avoid the “ague and
fever” (78).

After the loss of several missionaries’ lives and
the near loss of his own due to no means of escape
during times of danger, Paton raised money to buy
a missionary supply ship. First was the Dayspring
in 1863 (229); the second Dayspring (Paragon) in
1874 (387); and the Daylight in 1897 (441).

7. Demonstrate the Power and Love of God
in Contrast to Idols

John Paton sought to demonstrate the power
and kindness of the true and living God in contrast
to the idols of the New Hebridians. So he leaned
much on his God in prayer. The son of an old “In-
land Chief” fell sick. In good pagan fashion, the
chief blamed it on “the Worship,” reminding us of
the need for Augustine’s The City of God, with its
apologia for Christianity not being at fault for the
fall of Rome. The chief threatened to murder the
missionaries if his son died. With much prayer and
suitable medicine the boy recovered. The chief
became devoted to the Patons (320).

In sum, the very return of Paton to the islands,
where he came so close to losing his life, testified
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to the natives that he sincerely loved them and
desired their everlasting welfare.

One especially poignant instance of the
demonstration of God’s power was in the digging
of a well on Aniwa. This, Paton records, “broke the
back of Heathenism in Aniwa” (345). The lack of
mountains on the flat coral island of Aniwa meant
there was little rain. Thus, there was little potable
fresh water. So, Paton proposed to the old chief
and his fellow chief, who seemed to be earnestly
inquiring about the religion of Jesus, that he would
dig a well, and see if God would bless them with
fresh water (346). From a human perspective it
was an almost impossible task to dig so deep. The
natives thought this foolish, since rain never comes
up from the earth (348). “And the phrase Tiving
water,” ‘living water,” kept chiming through my
soul like music from God, as I dug and hammered
away” (349). As the water came bubbling out of
the ground, Paton declared to the amazed people
that this was Jehovah'’s gift to them (351). On the
next sabbath the chief gathered the people and
declared that Jehovah who brought water from the
earth had done what the chief’s gods could never
do, so he would now be a follower of Jehovah God

(354-55).

Let every man that thinks with me go now and
fetch the idols of Aniwa the gods which our
fathers feared and cast them down at Missi’s
feet. Let us burn and bury and destroy these
things of wood and stone, and let us be taught
by the Missi how to serve the God who can
hear, the Jehovah who gave us the well, and
who gave us every other blessing, for He sent
his Son Jesus to die for us and bring us to

heaven. (355)

Thus, a new era of salvation had dawned on
that remote island in the New Hebrides.

Paton’s tale is a great adventure story, but an
adventure, unlike so many modern exploits, with
a grand purpose: to bring good news to some of
the most culturally and spiritually impoverished
people on earth. It is a tale every missionary, at
home and abroad, must read.

Gregory E. Reynolds serves as the pastor of Amo-
skeag Presbyterian Church (OPC) in Manchester,
New Hampshire, and is the editor of Ordained

Servant.

John, the Media
Ecologist: Why I Am
a Media Ecologist

Originally published electronically in Ordained Servant
Online December 2011"

by Gregory Edward Reynolds

“I had much to write to you, but I would rather not
write with pen and ink. I hope to see you soon, and
we will talk face to face,” explained the Apostle
John (3 John 13-14).

The Apostle John, in a simple but profound
way, practiced media ecology in the first century.
But, what is media ecology? you may ask.

Media Ecology is the study of the relationship
of media to their cultural environment. Ecol-
ogy is from the Greek oikog (oikos) for house,
and deals with the management of households
and other realms as interconnected environ-
ments or systems. Media ecology focuses on
the critical analysis of media as environments
and as part of the larger environment or cul-
tural context. Secondly, media ecology deals
with management or stewardship which the
analysis of media warrants.?

For the Christian, media ecology is an aspect

1 http://www.opc.org/os.html?article_id=282&issue_id=70.

2 Gregory E. Reynolds, The Word Is Worth a Thousand Pictures:
Preaching in the Electronic Age (Eugene, OR: Wipf and Stock,
2001), 152. A fine example of this stewardship applied to preach-
ing is T. David Gordon, Why Johnny Can'’t Preach: The Media
Have Shaped the Messengers (Phillipsburg, NJ: P&R, 2009).



of the general stewardship of all of life in this pres-
ent world. Such stewardship is an aspect of what
is enjoined by Paul in Romans 12:2, “Do not be
conformed to this world, but be transformed by
the renewal of your mind, that by testing you may
discern what is the will of God, what is good and
acceptable and perfect.” This specifically Christian
duty, therefore, involves a critical awareness of
the ways in which each of the media affect us and
our cultural environment—our various relation-
ships; and finding ways to overcome any tendency
we discover in media to conform us to this world.
Simply put, media ecology is a stewardship of the
God-given gift of communication that distinguish-
es humanity as his image-bearers.

Many people mistakenly perceive media
ecology to be an entirely negative discipline.
Hence the pejorative label Luddite is often used
to describe us. But, as I've explained elsewhere,
unless someone catches me smashing computers
because they threaten my livelihood —as was the
case with nineteenth-century weaver Ned Ludd,
after whom this epithet is named —1I cannot be
fairly called a Luddite. John did not reject letter
writing as a medium of communication. He simply
understood that it was no substitute for the face
to face communion of persons. The word com-
munication implies communion. Depending on
the medium of communication, the communion
of persons is more or less facilitated. Community
is related to the same root. The quality of our com-
munion and the communities of which we are a
part are formed, for good or ill, by the media we
use and the larger media environment of which we
are inescapably a part.

But how are we to understand the pen and
ink as media? These, along with all inventions and
technologies, are “extensions of man,” as Marshall
McLuhan would describe them. They are the
product of our creativity as God’s image bearers. In
this sense the entire created order is an extension
of the triune God. Not emanations, mind you, but
extensions in the sense that God’s character and
acts are revealed in them.

To shun criticism of technology, while claim-
ing that various inventions are just tools, is to shun

wisdom. Wisdom is often defined as the proper use
of tools. Proper use, in turn, requires the critical
skills of identifying liabilities and benefits through
critical analysis, as | have defined it above. Another
way of understanding this critical process is suit-
ability. As a media ecologist seeking to be a good
steward of media this means that we will not seek
to use pen and ink, or any other technology, to do
what only personal presence can do. The apostle
John understood the benefits and liabilities—or
the suitability—of pen and ink, and acted accord-
ingly. The maturing Christian is called to do the
same.

A Noteworthy Anniversary

In this, the one hundredth anniversary of
Marshall McLuhan’s birth, it is noteworthy that so
many within and outside the church are becom-
ing aware of the significance of his contribution
to understanding media. The subject I began
studying, speaking, and writing about over two
decades ago, is now, for the first time since the
1960s, becoming more popular. Back then Joel
Nederhood and Neil Postman were among the
small group who understood the importance of
McLuhan’s unique insights into the effects of the
electronic environment upon culture as a whole.
Back in 1990, Nederhood was the only one I knew
within the evangelical and Reformed church
who really grasped the importance of understand-
ing media. There was, of course, no shortage of
content critique among evangelicals. But that is
not what McLuhan wanted us to see. He wanted
us to see what the media themselves are and how
cach medium and the sum total of media alter the
messages they communicate. A good example of
content criticism is the way movies are rated, by
evangelicals and the population in general, accord-
ing to the presence of violence, sex, and foul lan-
guage. A more sophisticated version of this would
be worldview criticism. But, legitimate as these
concerns may be, they do not step back to look at
the nature of the medium itself and ask, what is
TV, or cinema, or the Internet? This is the matter
to which McLuhan wished to awaken us.
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But, as encouraging as the renewal in popular-
ity of (and in many cases a genuine appreciation
for) McLuhan’s thought may be, the real question
remains: Will Christians be willing to do the hard
work of discerning the patterns of the new media
environment and take appropriate steps to protect
biblical truth as it is embodied in the church’s
worship and government, and in the lives of God’s
people? Christians are called to be transformed
by intellectual and spiritual renewal. To shun this
responsibility is to remain in the default position
of fallen humanity. If we are not wise stewards, our
tools will shape us and our relationships with God,
his church, other people, and his world. And this
shaping will go largely unnoticed and thus unchal-
lenged.

Let’s look briefly at the uniqueness of McLu-
han’s insights into the nature of electronic media
and at some ways in which his insights can help us
face the challenge.

Marshaling McLuhan

Marshall McLuhan’s entire pedagogy —in-
cluding his puns and probes—was aimed at awak-
ening sleep walkers to their media environment.

Marshall McLuhan didn’t mince words when
he observed: “Our conventional response

to all media, namely that it is how they are
used that counts, is the numb stance of the
technological idiot.” The term “idiot” is only
apparently uncharitable. The original Greek
word (L6twtng 1 Cor. 14:24 “unlearned,” 2
Cor. 11:6 “untrained in speech”) indicated
ignorance of a particular language. The point
is that, as a culture, we are largely ignorant
of what we are doing with media, or more
precisely, what the media are doing to us. That
too was McLuhan’s point—technological
ignorance.’

Such ignorance is dangerous. Just as a fish is
largely unaware of his watery environment, so we

3 Reynolds, The Word Is Worth a Thousand Pictures, 279 (quot-
ing Marshall McLuhan, Understanding Media: The Extensions of
Man [New York: McGraw-Hill, 1964], 18).

are largely unaware of our electronic environment.
If the water is polluted, the fish dies. But, unlike
fish, we are gifted with the ability of doing some-
thing about our man-made environments. This
bedrock conviction of McLuhan came, [ believe,
from his basically Christian view of man as imago
dei. He insisted, “There is absolutely no inevitabil-
ity as long as there is willingness to contemplate
what is happening.”* Mere contemplation and
awareness is not enough, however. Action must be
taken to navigate the new environment. Like the
fishermen in Edgar Allan Poe’s “A Descent into
the Maelstrom” (1841), to survive the ocean vortex
one must observe the patterns of its forces and act
accordingly.” Know where the off button is and use
it.6

Many people seem to think that if you talk
about something recent, youre in favor of it.
The exact opposite is true in my case. Any-
thing I talk about is almost certainly to be
something I'm resolutely against, and it seems
to me the best of opposing it is to understand
it, and then you know where to turn off the
button.”

Far from advocating the move from print
culture to electronic culture, McLuhan encour-
aged us to take the blessings of literacy seriously.
Hidden in the uncharted sea of McLuhan’s words
of the continuous text of The Gutenberg Galaxy
(and leaving the false impression of uncritical
enthusiasm about the electronic environment) are

4 Marshall McLuhan, “McLuhan Probes,” in Marshall McLu-
han: The Man and His Message, eds. Sanderson and Macdonald
(Golden, CO: Fulcrum, 1989), 219; Marshall McLuhan and
Quentin Fiore, The Medium Is the Massage: An Inventory of Ef-
fects (New York: Bantam Books, 1967), 25.

5 Marshall McLuhan, The Mechanical Bride: Folklore of Indus-
trial Man (Boston: Beacon, 1951), 43, 45.

6 Bruce W. Powe quotes McLuhan without attribution in “A
McLuhan Symposium,” in Marshall McLuhan The Man and
His Message, eds. Sanderson and Macdonald, 120. It appears to
come from a 1966 interview by Robert Fulford found in Under-
standing Me: Lectures and Interviews, eds. Stephanie McLuhan
and David Staines (Toronto: McClelland & Stewart, 2003).

7 Marshall McLuhan, Understanding Me: Lectures and Inter-
views, Stephanie McLuhan and David Staines, eds. (Toronto:
McClelland and Stewart, 2003), 102.



these startling, but almost entirely ignored, words:
“Far from belittling the Gutenberg mechanical
culture, it seems to me that we must work to retain
its achieved values.”

Another important element of McLuhan’s
essentially Christian anthropology is his consistent
disparagement of Gnosticism, a denial of the value
of embodied existence. For McLuhan this was one
of the liabilities of electronic media. It contradicts
the incarnation of Jesus Christ.” “Discarnate” was
a favorite word McLuhan used to describe the
condition created by the electronic environment.
Along the lines of the Apostle John’s concern for
his flock is my concern that because of this ten-
dency to disembodied existence (discarnation) we
must ask some hard questions of ourselves regard-
ing every relationship in our lives. And this is not
only negative. Criticism in this sense is an exercise
in understanding, not negativity. So, we should
ask, how does my involvement with this particular
medium enhance or detract from my relation-
ship with God, his Word, his people, the church,
public worship, my family, people I work with, my
neighbors, and God’s world? For example, I once
gave a talk on media ecology to a small group of
seminary students. I began by saying, “Please turn
off your cell phones, because I don’t want anything
to come between you and me.” How often do our
gadgets get between us and others?

Another set of questions should involve the
ways that media, as well as all technologies, change
my perception of the world around me, including
people and institutions. Meeting people in person
who we have only known through the Internet,
for example, is instructive in terms of assumptions
that prove wrong. On the other hand, [ may learn
a lot about someone by a simple Internet search.
Watching network news may alter our perception
of the world in such a way that we become afraid
to leave our homes or communities. The Internet,
however, might give us a more accurate report of

8 McLuhan, The Gutenberg Galaxy (Toronto: University of
Toronto Press, 1962), 135.

9 Reynolds, The Word Is Worth a Thousand Pictures, 166,
286-90.

what's actually happening in Tahrir Square during
the uprisings in Cairo, Egypt. The Internet may
expand our knowledge of the world, but social
networks may limit us to only those we know and
actually narrow our view of the world.

Beyond this are profound questions of how
electronic media have changed social structures,
and what, if anything, we can do about it. Most
people are not in a position to change these struc-
tures, but being aware of how access to information
alters the institutions of our world enables us to see
what we need to navigate. This was McLuhan’s
goal. By observing the patterns of technological
change we learn navigation skills. For example, a
man who chooses not to participate in social net-
works may come to realize that, as a consequence,
others know more about what’s going on in the
lives of his friends than he does. By recognizing
the way social networks function, he can find other
ways to make sure he stays in touch.

It should be noted that my criticisms of a
particular medium are not meant to be universal
pronouncements, only my particular application
of media ecology in my situation in life and with
my unique sensibilities. In this sense, much media
criticism falls into the category of Christian liberty.
As Paul told the Corinthians, “All things are law-
ful; but not all things are helpful. ‘All things are
lawtul, but not all things build up” (1 Cor. 10:23).

This is not say that absolute truth does not
impinge on these questions. God’s law and the wis-
dom of his Word must be brought to bear on every
area of the Christian life. Church officers must
wrestle with the use of electronic media in public
worship, in church discipline, and in shepherd-
ing God’s flock. Social networks, email, and the
Internet are tending to subvert Presbyterian gov-
ernment. Officers must take loving, wise steps to
overcome this tendency. Officers need to promote
the kind of personal presence in church relations
that forms the basis for other kinds of electronic
interaction.

There are few black and white answers to the
perplexing questions raised by the new electronic
environment in which we live. But Christians
have been given an infallible framework, the lens
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of Scripture, for living in and interpreting God’s
world. We have also been given wisdom in the
common culture about the history and nature of
technology. Through these provisions of our God,
I believe we can navigate this present age to the
glory of God. That is why I am a media ecolo-
gist. My goal in this essay has been to sample the
thinking I believe we should engage in to be good
stewards of media. I have employed Marshall
McLuhan as one very useful guide. He is by no
means an infallible or sufficient guide, but a very
good place to begin.

So the next time you take up pen and paper,
your smart phone, or iPad, or view the world
through the lens of a screen, think of the apostle
John—weigh the benefits and the liabilities, and
act accordingly. @

Gregory E. Reynolds serves as the pastor of Amo-
skeag Presbyterian Church (OPC) in Manchester,
New Hampshire, and is the editor of Ordained
Servant.
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Interview

Harold Leonard
Dorman: Spokesman

for Almighty God

Originally published electronically in Ordained Servant
Online August-September 2011’

An interview by Gregory E. Reynolds

It was a great privilege to interview Pastor Harold
Leonard Dorman on Sunday, September 26, 2010.
Harold has been in the ministry for over fifty-two
years in Maine, the same congregation in two
locations, first in Cornville and later moved to and
renamed Skowhegan OPC in 1977. He was or-
dained back in 1958 in the Presbytery of New York
and New England. He actually began ministering
before his ordination in 1954, shortly after graduat-
ing from Westminster Theological Seminary. So,
he has been laboring for over fifty-six years in all.
Harold was interviewed in the house of his
son Ron Dorman, who is an elder in the church
in Skowhegan, and with Harold’s wife, Marjorie.
Many thanks to Pat Clawson for taking the raw ma-
terial of the transcript of this interview and arrang-
ing it in its present thematic format. Thanks also
to David Veldkamp for transcribing the interview.
Questions are in bold; answers are in roman type.

The Beginnings

Harold Dorman was born on July 4, 1917, in
Hamden, Connecticut. (Italic sections are summa-
ries of parts of the interview.)

1 http:/Avww.opc.org/os.html?article_id=266&issue_id=67.

Did you have anything to do with the Orthodox
Presbyterian Church in Hamden, Connecticut,
in the early days?

[ became a part of the church in June 1938.
Probably in March of that year, I went to a prayer
meeting next door at the Shepherds” house.
Marvin Derby had not yet been ordained to be
the minister. Mr. Bebe asked me, “What does God
want you to do?” And [ said, “Well, God wants
me to obey his commandments.” I could see by
the look on Mr. Bebe’s face that wasn’t what he
wanted. So I told him I did come to believe in the
Lord Jesus Christ and I was absolutely sure that he
was my Savior. That came about as the result of
a meeting that was in town when Craig Long was
the minister there. Mr. Shepherd took me there,
and I sat down and listened, and the biggest word
that came to my mind and stuck with it was that
Jesus was my substitute. That made good sense to
me. Mr. Long wanted to know if I would like a
copy of the Gospel of John, and he gave it to me. I
read it, and by the time I got to the end of it I knew
that | belonged to the Lord. There was no question
in my mind about that whatever.

We started in New Haven [Connecticut].

We were in a big church building for a while,

but there was no way that we could afford to keep
paying for that building, even though it was a

huge building for probably $15,000. But back then
$15,000 was a fortune! So we had to give it up.
Then we moved upstairs over an office building on
Orange Street in New Haven. We couldn’t make
the payments on it. The church was pretty poor, so
we moved to different places.

Then I was off to the army for thirty-eight
months. And in the army I found a church, Sec-
ond Presbyterian, in Pensacola. It was Southern
Presbyterian, and it didn’t take them long to give
me a job to teach young people. I don’t remem-
ber that there was anything in what the minister
preached that I didn’t approve of.

When I got out of the army, I went to college.
And that's where I met my wife. I went to Calvin
College in Grand Rapids, Michigan, for four years.
[ graduated from there [in 1950], and then in the
fall T went to Westminster Seminary and went
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there three years.

When did you graduate from Westminster?

In 1953. I came into the church in June 1938,
two years after the OPC started. The thing that I
missed the most is that I never met Dr. Machen.

Who were your favorite professors?

[ liked them all! I was a handy man, and
[ worked for all of them. I worked the least for
Professor Murray. All T did was take care of his car
one summer while he was over in Scotland. He
wasn’t an American citizen, so he had to go back
to Scotland every so often. I did a lot of remodeling
for Dr. Van Til in his house. One time I was work-
ing [at Van Til’s house] and I accidentally put my
hand down, and a drill poked a hole in my hand.
Right away he was so pleased he could exercise his
doctor’s degree and give me a little medication. |
got to know them in a way that you wouldn’t from
the classrooms.

And for Dr. Clowney it was the same thing. |
even helped Professor Kline build his house. And
let’s see, who else? I put linoleum down in one of
Professor Woolley’s rooms, and Mrs. Woolley, she
got down on her hands and knees and wanted to
do a little bit of it next to me. She was not brought
up to do labor; she was a member of [Russian]
royalty, which of course, mystifies me.

Yes, that’s not something we’re familiar with here
in America. Were there any books that you can
remember reading that left a strong impression
on you?

Well, Professor Murray’s books. I read quite
a few of those. And Dr. Machen’s books. And of
course Van Til, too. I loved all of my professors.
Dr. Van Til may have been my favorite.

The Church in Maine

How did you come all the way up here to Maine?
The (Cornville) church had a vacancy; there
was no minister here then. The Rev. (Charles)
Stanton moved on to Lewiston or some other
place, and so my sister, Emily, was instrumental in

getting me to come up here. It’s not advisable, usu-
ally, to preach to people who are members of your
family, but it worked out fine. They invited me

to come, so I came up and preached to them (in
Cornville). The church building had been vacant
for a long time. So (Rev. Stanton) got a group of
people together and had a congregation there. And
then I came around and took over from where he
left off, more or less.

I noticed that between graduation in 1953 from
Westminster and your ordination in 1958, there’s
a gap. So did you come back and preach?

Well, actually, I got the feeling that they didn’t
want me up here because it was Mr. Stanton’s
area. But the Lord prevailed. So, in spite of it, I did
become the minister there. I came in 1954, but it
was 1958 before they (The Presbytery of New York
and New England) actually ordained me.

How did you survive financially during that
time?

Well, I'm a handyman, so I had no problem
doing things to earn a little money. So I never went
hungry. There were lots of empty churches when
I came up to Maine. We met in South Solon, but
rarely did we (meet) in a church. There was a little
house that belonged to one of the families and
they kind of renovated it a little so we could hold
services there. But then, when they moved to So-
lon, for a little while I held services in the church
on Main Street over there. But that didn’t last too
long. That’s about twenty miles maybe, from my
house to where the church was.

Now, since 1977, you've been meeting right here
in Skowhegan? Do you own that building?

Yes. We bought it right away. It was a laundro-
mat, and then I guess it became a garage where
they fixed cars. So we had to put a new cement
floor in it. [ remember hauling away all the pieces
of broken cement. But it made a good church for
us.

Elders of the church include son Ron, Myron
Moody, Sr., John Hilton, and Freemont Moody.



From this point on in the interview, Ron contributed
substantially.

Ron Dorman: Back in the past there were quite
a few people in the town of Cornville for whom
you did baptisms [for their children], and you
also married quite a few of the people in that
area.

There was one family that wanted me to bap-
tize their child, but they weren’t members of the
church. So I told them, “I can’t do it.”

Ron: You did funeral services for a lot of people.
Oh, a lot of funeral services. And people
that I'd never heard of before —I got requests to
do funeral services for them. But that’s kind of
dwindled down. See, back then there were fewer
ministers. Now there are a lot of little churches all
over the place. The Protestant Reformed Church
caused us a problem. What happened, you see, the
Protestant Reformed Church wanted to establish
a church. And they wanted me to be in it, but |
didn’t want to be in it. Hyper-Calvinists are what
they were, and [ didn’t feel comfortable with them,
so I said no to them. They tried to have a church
about ten miles down the vine from us, but that
didn’t work. They couldn’t reach people. We've got
to have a free offer of the gospel. God is sovereign;
he knows who his people are. We know God will
gather his children. We're only his instruments.

Presbytery

When you first got involved with the presbytery,
what were meetings like?

It certainly was small, but the presbytery was
geographically bigger then. They cut it down to
the northern and southern parts, more or less.
Connecticut and Southern New York. Massachu-
setts and Maine were separate. The Presbytery in
the past was small enough so we did have meetings
of presbytery at Cornville.

I remember you as a fixture. You always were
right up front, and you were always there. 1
missed you when you were not able to come as

you got older and your eyesight failed. Thank-
fully you can still preach.
[ can drive twenty-five miles.

Do you have memories of Professor Murray com-
ing up here?

I do remember Professor Murray coming up,
and he’d stay with Emily and Myron. I remember
him walking down the street by himself many
times, exercising himself, I guess, out in the coun-
try a little bit.

Did he ever preach at presbytery?

Oh sure, he must have. And I know that it was
mostly different from others. He was very dog-
matic. And [ know in his classes, when he taught
us, and we had a test, we'd better make sure, if we
were going to organize it, that we did it the way he
did it.

He was a disciplined man. But I loved him
and I got along fine with him. It was such a delight
when I found out he found a wife and he was
going to get married. (I never did know which eye
was the glass eye and which was the real one.)

Ministry in Cornville

Ron: You remember telling about how you used
to go around the town of Cornville and pick up a
lot of people to bring them to church? And you
had about sixty people in vacation Bible school
sometimes.

Yeah, we had pretty good vacation Bible
schools. It was quite a job running around picking
them all up, but I was glad to do it.

Ron: I remember you telling about sometimes
you spent more money on gasoline going around
picking people up to bring them to church than
what came in the offering plate.

[ certainly lost money running around to
these outlying places. I remember one time on the
South Solon I ran out of gas because some kids in
the neighborhood had siphoned out my gasoline.

Ron: I guess what amazed me growing up was
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how many hours you put in a week. You put in a
lot of hours in preparation for church, and you
also put in many hours doing handyman work,
repairing people’s washing machines and putting
up a ceiling for somebody or working on fixing a
neighbor’s barn cleaner that got hit by lightning.
So you were doing all those kinds of things to
earn enough money. Like Paul, the tent-maker,
you had a side job so you could support every-
thing.

I didn’t mind. It gave you a chance to get
acquainted with people, too. You don’t go into the
ministry to make money. Twenty dollars a week,

[ guess, is what I first got. Of course, back then
twenty dollars was much more than now. Go into
the ministry because you feel that people need to
know the truth.

Ron: You remember how many services you used
to do over there in Cornville?

Well, at first it was only one—and in the after-
noon. Two o’clock or something like that. That’s
the way it began. But then I changed it so that we
could have a service in the morning. And I don'’t
know how much longer it took, but I wanted one
in the afternoon too. And sometimes, of course,

I preached in other areas, like South Solon and
Brighton even. There wasn’t much up there, but
we went up there with just a few people because
Mr. Stanton had been in the habit of going to
these different places. So I kind of followed him,
but it wasn’t very practical.

Ron: You also had a service at the Barkers’ board-
ing home for many years in the afternoon.

That was interesting, too. I had a chance to
talk to the boarders up there. The Barkers were
members of our church.

Ron: So you did a morning service, an afternoon
service at the boarding home, then an evening
service.

That’s right. It kept me busy.

Ron: And we grew a lot of vegetables. We had a
big garden.

We used to have a big garden. In late years it’s
dwindled down. The deer used to come around
and eat things up.

Hospital Chaplain

You're a chaplain over at Redington-Fairview
General Hospital in Skowhegan?

I've been a chaplain since 1972. So that makes
thirty-eight years. There were no chaplaincies
before that year. And so 'm one of the original
chaplains, and many of the others have been long
gone. But a lot of the ministers in town don’t seem
to make too much of it.

How have the communities of Cornville and
Skowhegan received you as a minister?

The Reformed faith is not very well known
or liked around here, so you don’t get a very good
response. | notice that when I go to the hospital
as a chaplain there’ll be lots of people say, “When
[ get out of here 'm going to come over to your
church and listen to you.” But it only happened
once. And the poor man died. So he came, but he
died shortly after.

So your ministry at the hospital was really to
spread the gospel, not necessarily because you
expected people would come to church.

[ didn’t figure I'd go there to proselytize
people. But if they were happy with what [ told
them —my prayers or reading Scripture or answer-
ing questions—I enjoyed it. And I still do.

We go on a regular basis, but it’s probably
every two months or so. Most ministers are so busy
they can’t, but I don’t have a big church with all
these other things going on. I'm a little freer.

Ministry Wisdom
What's the thing you've found the most difficult
about being a minister of the gospel?

[ guess I never thought about it that way. [ take
everything one day at a time.

So that’s why you've lasted for fifty-six years,
then. You never look at the negative side of



things.
[ don’t let those things get through to me. I'm
not upset easily.

I saw this little sign in your kitchen that read,
“Don’t worry, God is in charge.”

That’s exactly true. I don’t have to worry
because God is sovereign and he’s working every-
thing for his own glory and according to his own
ordained purposes. That’s something I learned
carly.

When I was in the young people’s group in
New Haven I came into the youth group when
Phyllis Bing spoke on the third question of the
Shorter Catechism. And her brother, Elton, was
the president of the young people. He wanted to
know if I would be willing to take a turn. I didn’t
have the foggiest notion what I was getting into. I
ended up with the seventh question of the Shorter
Catechism. 'l tell you, it was an eye-opener. It
really made me get a good solid foundation in the
Reformed faith. I think I still have a copy of my
message | gave for the seventh question, “What are
the decrees of God?”

When you were at presbytery recently, you were
asked what recommendation you would have for
young men entering the ministry. What advice
would you give to them?

First of all, I'd want to make sure they had
some understanding that it wasn’t going to be easy,
because it isn’t. But you don’t let anything get to
you because there are problems no matter what
it is you do in this world. The ministry, of course,
has its own peculiar problems. But don'’t let it get
to you.

Preaching as God’s Spokesman

What is the greatest joy that you have as a minis-
ter?

The greatest joy is to preach sermons. So I
enjoy it every week.

Is there anything about preaching specifically
that you would recommend to young men?

[ would tell them to study as much as you can
for each sermon because the more you know, the
better it is. You are God’s spokesman, and that is a
tremendous responsibility—to be a spokesman for
almighty God. That’s something to be very serious
about. It’s not a time to tell jokes. I hated it when
some ministers would spend time with all kinds of
funny stories to keep people laughing

It’s very serious because you're speaking for
God and he’s going to hold you accountable for
every word you give out in the congregation. I have
to answer to him.

What was your method for preaching? Do you go
through whole books, or do you preach themes
from Bible?

Mostly by books. I never really picked up
themes.

What are you preaching on right now, Harold?

Right now one book is Habakkuk, and in the
evening it’s the Gospel of John. I like John, but
Habakkuk is amazing to me. It’s a little harder, but
[ enjoy it.

Do you take a large paragraph, or do you go
slowly verse by verse?

[ think it would vary. Sometimes it’s a portion,
sometimes it’s one verse. [ don’t have any particu-
lar idea as to what [ prefer. I guess it’s as the Spirit
leads me as [ study the passage.

Back in the early days, was there one preacher
you heard who really stuck out in your mind,
and you said, “That’s how I want to preach”?
Well, Professor Murray impressed me very
much with his sincerity. My pastor was Dr.
Clowney—he wasn’t “Dr.” then I guess—but he
was a good one. So I liked him. Let’s see, who else
did I have? Rev. Marvin Derby [from the Hamden

church].

You were making the point, Harold, that no one

should go into the ministry for the money.
Ministers move around sometimes because

they can get more money. I was invited to candi-
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date one time for a church outside of Washington,
D.C., but I refused to even go down there and do
it. They were put out with me, but I didn’t want to
go down there. I figured, 'm a country boy, and to
live down there in Washington, D.C., I'd be out of
place. I couldn’t see it.

So you believe that being committed to the
people of a particular place is important.

Well, T think it is, because you fit better some
places than others.

And people can tell if you really do want to move
on.

Well, I haven’t moved on, you see. I've stayed.

You have. For longer than anyone I can remem-
ber in the OPC.

I'll be here a while yet unless the Lord calls
me home. [ have no intention of stopping preach-

ing.

Well, that’s a wonderful testimony, Harold.
Thank you. &

Gregory E. Reynolds serves as the pastor of Amo-
skeag Presbyterian Church (OPC) in Manchester,
New Hampshire, and is the editor of Ordained
Servant.



-
Word

Without a Manuscript?

Originally published electronically in Ordained Servant
Online January 2011’

by F. Allan Story, Jr.

This was the incredulous query of a candidate for a
year-long internship. He couldn’t imagine himself
ever preaching without a manuscript or taking an
internship that required him to do so. He turned it
down.

Why are some so committed to preaching
from a manuscript? Some use a manuscript as a
crutch out of fear that they might come to a point
at which they didn’t have anything to say. Some,
though hopefully none in the OPC, use manu-
scripts out of a desire to impress hearers with their
cloquence. These are unworthy motives. Others
would claim that preaching from a manuscript
is the only way to do justice to the importance
of preaching. They want to take great care in the
choice of words to convey great truths. They want
to be precise about controversial doctrines, issues,
or passages. The manuscripts of Jonathan Edwards
show how hard he worked at crafting sentences
that went beyond merely conveying information
to the understanding to impressing these truths on
the heart. Undoubtedly such motives are com-
mendable. Still others preach from manuscripts
because they were taught to do so and have never
considered that it could be done otherwise.

Many in Reformed churches were taught in
Reformed seminaries to preach from manuscripts.
Those from some other Reformed seminaries were

1 http://www.opc.org/os.html?article_id=234&issue_id=61.

never allowed to do so. Many, perhaps most, of the
greatest preachers preached without manuscripts.
That Edwards, Samuel Davies, and Thomas
Chalmers used manuscripts is evidence that it can
be done well. Most of us have heard excellent ser-
mons preached from manuscripts and also without
manuscripts ever having been prepared. Does it
really matter?

I'm writing with the belief that it can mat-
ter and that there is generally much to be gained
by omitting manuscript preparation. But before
writing in support of that approach, I want to make
some qualifications. First, [ would note that it is
possible to prepare a manuscript and then not
use it in the pulpit. This was what my seminary
homiletics professor recommended. He advocated
this as a good discipline for the first few years of
ministry, and I'm not sure I disagree entirely. It
gives practice and fluency with the words and
ideas used in preaching. Secondly, I recognize that
most proponents of manuscripts intend sufficient
preparation or rehearsal to allow some freedom
from the manuscript in the pulpit. Thirdly, I would
agree that there are times when at least a portion
of a sermon should properly be written, such as
introductions or conclusions or areas which are
especially delicate. Fourthly, I certainly intend no
deprecation whatever of those who stubbornly stick
to the awful hindrance of useless manuscripts. Ba-
sically, all I really want to do here is to encourage
some who would have never thought of omitting
manuscript preparation to give serious consider-
ation to this approach.

I would suggest two reasons for not preparing
manuscripts. Preaching without preparing a manu-
script allows for better stewardship of time in the
preparation of sermons. It also allows more effec-
tive communication in the preaching of sermons.

Stewardship of Time

Stewardship of time is almost by itself a suf-
ficient reason to generally avoid preparing manu-
scripts. Certainly preaching is the most important
part of the calling of a minister of the Gospel, but
there are other important components of a pastor’s
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work, components which in occasional emergen-
cies take the greater part of a minister’s week. One
New Testament professor recommended an hour
of preparation time for each minute of preach-
ing would surely limit the performance of those
other duties—though it might also lead to shorter
sermons!

The careful writing of a manuscript (and
it must be careful if it is to produce any of the
benefits claimed for manuscripts) requires a great
deal of time. In comparison with not writing the
sermon, writing it necessarily means that some-
thing else gets left out. Eating, sleeping, and family
time are all necessities, though they may each be
occasionally neglected. Prayer, study, planning,
teaching, counseling, and visitation are all crucial
aspects of pastoral ministry. Is this the place to cut
in order to have time to write sermons? Where is
the time to be found?

What too frequently seems to happen is that
the time for manuscript preparation is taken from
more important parts of sermon preparation. The
need to write, often seems to preclude time for
necessary reflection. Don’t we understand the
Scriptures better when we take adequate time to
mull them over? We dare not rush our exegesis in
order to write the sermon. A sermon that distorts
the text is a poor sermon no matter how well
written. But neither can we write before we have
organized the presentation of the truths taught
in the text, and that requires time also. And then
adequate time needs to be given to thinking about
the application of the truths taught in the text.
Worse than omitting application would be mak-
ing improper application, but that danger exists if
writing begins too soon. In these senses, polished
language may be the enemy of precision, even
if precision drives the desire to polish language.
Not preparing a manuscript allows more time for
preparing the content of the sermon. Time not
used in manuscript preparation is time gained for
use elsewhere.

Effective Communication

[ won’t deal here with criticisms of the poorly

read sermon without enough preparation to make
eye contact, etc. But I do want to underscore that
continued preparation after the sermon is writ-
ten is a recognized necessity of preaching from

a manuscript, and that this preparation too takes
time. Most who preach from manuscripts want

to communicate effectively and do take time (if
there’s time left at this point) to read and reread
and rehearse.

But all of the things we're supposed to do in
public speaking come naturally when we're aware
we have a message from God for the people of
God, and we know what that message is. A studied
understanding and feeling of the importance of
the text along with a love for our hearers will make
us cloquent naturally. Eye contact and voice in-
flection will be compelling. A mother doesn’t pre-
pare a manuscript to plead for her child. A young
man doesn’t prepare a manuscript to read as a
proposal to a young lady (unless maybe it’s poetry).
Even the movies tell us that the lawyer who throws
away his carefully-worded closing summation and
speaks from the heart is the lawyer who convinces
the jury. So it is with preaching.

True passion on the part of the preacher is
obvious to his hearers, and it conveys to those
hearers something of the importance of what he’s
preaching. But polished language may well be the
enemy of passion. No doubt undisciplined passion
can lead to infelicitous speech, but passion affects
hearers beyond what mere eloquent words can do.
We seem to be wired to gauge the importance of
what a man says by how he says it. Well-practiced,
polished words may be made dramatic, but at the
expense of the appearance of the actor’s craft. This
looks like artifice. Read that, artificial. If we appear
to be acting, we become less believable. When [
hear intentional and artificial variation of pitch,
pace, or volume, I think (usually rightly) the speak-
er is thinking more about rules for public speaking
than about the significance of the point he’s trying
to make. But such variations are natural when they
come with in-the-moment, on-the-fly composition
of sentences. Passion, sincerity, concern, compas-
sion, and horror are more easily conveyed when
really present in the speaker when he speaks than



they are if are he writes and then reads or recites
with even the best of preparation.

A turther issue of sermon effectiveness has
to do with freedom during the preaching of the
sermon. Certainly the Spirit can, and often has,
used manuscript-based preaching to work effec-
tively in hearers. Certainly we believe that the
Spirit works through means and that preparation
for preaching is an important means that the
Holy Spirit blesses. But there are dangers in using
this as an argument for manuscripts. First, if the
Spirit has blessed sermons that suffered from the
defects of dependence on manuscripts, he has also
blessed sermons that were not written at all and
were preached by men without natural eloquence,
sermons with the frequent use of the non-word
“uh,” sermons that didn’t have smoothness in
their flow. Secondly, we understand that there is
a difference between not preparing a manuscript
and not preparing for a sermon. Both manuscript
and non-manuscript preachers make use of means
and depend on the Spirit for blessing. But I would
ask the question whether we believe that the Holy
Spirit works in the preacher only in his prepara-
tion and then during the preaching of the sermon
works only in the hearers. Calvin, Pierre Marcel,
and Martin Lloyd-Jones argue strongly against
such an idea. The preacher who doesn’t preach
from a prepared manuscript is able to modify his
sermon if the Spirit sheds new light on the passage
during the preaching itself or even if new under-
standing comes in the shower on Sunday morning
(do you hear personal experience here?). Without
a manuscript, there is freedom to modify a sermon
based on who is present that morning or what the
morning’s news might be. There is freedom to
meet the eyes of individuals in the congregation
and to gauge the response of the congregation. Are
they paying attention? Are they confused? Con-
tact is in every way amplified. Impact is generally
greatly enhanced.

Dealing with the Fear Factor

I understand the fear factor. I remember the
first time [ delivered five consecutive days of thir-

teen and a half minute devotionals on the radio.
Although I normally preached to my congregation
from notes, I was afraid that I would not be able to
speak to a cold microphone. I prepared a manu-
script for each day and practiced and rewrote so
that I could finish exactly in the allotted time. It
nearly killed me —after all I still had to preach on
Sunday! I saw that this was not workable. The next
time, I prepared well, made careful outlines, and
prepared introductory and closing sentences, and
of course I thought about what I would say, but I
skipped the manuscript. It worked! It worked with
no visible audience. When we preach, we gener-
ally preach to those who know us and whom we
know, and, with the freedom that comes from not
being tied to a manuscript, we can get feedback
from the congregation about whether they are re-
ally following what we’re saying. We can talk to our
wives or kids without a manuscript. We can carry
on a normal conversation quite adequately. We
don’t stumble over our words. Sometimes we're
even eloquent. Why should we fear preaching
without a manuscript?

When you thoroughly know and understand
your text, when you understand its main message
and the applications of it, when you have fed your
own soul with all of that, you can preach without a
manuscript. Jonathan Edwards used a manuscript
in his preaching until George Whitefield visited
Northampton during the Great Awakening. At
Whitefield’s prompting, Edwards ceased preparing
manuscripts for every sermon, and his manuscript
sermons show transition to outlines and then to
simpler outlines as the years went by. It is possible
to make the change. It may be helpful to remem-
ber that Jesus, Peter, and Paul didn’t use manu-
scripts.

When I was in my first pastorate, in a small
Alabama town, I was with the Episcopalian rector
when he was asked if he would pray for a need
that had just arisen. He declined because he didn’t
have his prayer book with him. What do you do if
you open your Bible at the beginning or just before
the beginning of a worship service and realize you
left your manuscript at home? You don’t decline to
preach, and you don’t leave the service to go home
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and get the manuscript. Wouldn't it be better to
preach without a manuscript intentionally a few
times before that happens? And if it hasn’t hap-
pened yet, remember you're getting older (once
again, the voice of experiencel).

Conclusion

Give it a try! But you may need more recom-
mendation than mine. Read John Angell James,
An Earnest Ministry;* Robert L. Dabney, “Lec-
ture 23: Modes of Preparation,” in his Lectures
on Sacred Rhetoric;® ]. W. Alexander, Thoughts
on Preaching, Letters 7-9;* Charles Bridges, The
Christian Ministry, part 4, chapter 5, section 2.°
Most have written at greater length than I have
here, and usually with more balance. Appendices 1
and 4 of Bryan Chapell’s Christ-Centered Preach-
ing® have an excellently balanced discussion. Read
those, but try it. &

F. Allan Story, Jr. is a minister in the Orthodox
Presbyterian Church serving as the pastor of Provi-
dence Presbyterian Church in Austin, Texas.

2 John Angell James, An Earnest Ministry (1847; repr., Edin-
burgh: Banner of Truth, 1993), 141-42 in context.

3 Robert L. Dabney, Lectures on Sacred Rhetoric (1870; repr.,
Edinburgh: Banner of Truth, 1979).

4 J. W. Alexander, Thoughts on Preaching: Being Contributions
to Homiletics (1864; repr., Edinburgh: Banner of Truth, 1975),
147-65.

5 Charles Bridges, The Christian Ministry (1830; repr., Edin-
burgh: Banner of Truth, 1967), 286-96.
6 Bryan Chapell, Christ-Centered Preaching: Redeeming the Ex-

pository Sermon, 2nd ed. (Grand Rapids: Baker, 2005), 329-39;
346-49.

A Brief Defense of
Manuscript Preaching

Originally published electronically in Ordained Servant
Online January 2011

by Matthew Cotta

T. David Gordon has reopened the issue of
preaching and preaching style in his thought
provoking Why Johnny Can’t Preach.* Preachers in
particular, but also the church in general, would
do well to be more open to review and critique on
this matter. Anyone familiar with the writings of
Neil Postman,’ or even our own Greg Reynolds,
knows that this is a topic that needs to be broached
regularly in the church.* We, who have the greatest
of all stories to tell, ought to seriously consider

the methodological assumptions or homiletical
presuppositions that inform the way we preachers
tell the story.

Postman argued that the shift in Western
society from a print media culture to a visual
media culture has certain ramifications for societal
discourse. He warned about the consequences of
binding the acquisition of knowledge to a form
of media that is associated with entertainment.

We now see evidence of the veracity of Postman’s
critique in education and various other facets

of the culture of our day. Style truly reigns over
substance.

In the ecclesiastical sphere, we in the Re-
formed world often criticize evangelical churches
that have shaped their worship services and/or their
general approach to ministry in order to keep in

1 http://www.opc.org/os.html?article_id=235&issue_id=61.

2 'T. David Gordon, Why Johnny Can't Preach: The Media Have
Shaped the Messengers (Phillipsburg, NJ: P&R, 2009).

3 His Amusing Ourselves to Death: Public Discourse in the Age
of Show Business (New York: Viking Penguin, 1985), ought to
be in every minister’s library and required reading in seminary
homiletics courses.

4 On the relationship between orality and manuscript use, see
Gregory . Reynolds, The Word Is Worth a Thousand Pictures
(Eugene, OR: Wipf and Stock, 2001), 378-83.



step with the media of the age (e.g., those who use
video clips, PowerPoint presentations, town-hall
forums, etc., in worship). Our emphasis on the
glory of God and our commitment to the regula-
tive principle of public worship have in many ways
precluded our patterning worship after the spirit
of the age. We are right in this, and we properly
critique evangelicals for their compromise on this
matter.

That being said, it seems that even while we
note the beam in our brother’s eye, there is a speck
in our own. What about our attitude toward manu-
script preaching? Might it be that the media-eco-
logical shift in Western society that Postman wrote
about is reflected in the church’s attitude toward
the use of a manuscript in preaching?®

While there have always been preachers who
preferred not to use a manuscript when preaching,
it would not have been uncommon prior to the
invention of television for preachers to have taken
a manuscript with them into the pulpit. Indeed, it
is well known that many of our own Reformed stal-
warts preached from a manuscript. Our devotional
lives would surely be impoverished were this not
the case.

Yet today manuscript preaching has not only
been marginalized, it is dismissed and even ridi-
culed for purely stylistic reasons. Some even argue
that to preach from a manuscript is to close oneself
off from the “moving of the Spirit.”® Manuscript
preaching is roundly considered as nothing more
than a dead letter. A sermon’s spiritual effective-
ness can be gauged, so it seems, by how often the
preacher looks down.

Homiletics courses in many Reformed semi-
naries give the impression that manuscript preach-
ing, if it is to be considered at all, is to be con-
sidered as a historic relic that is about as relevant
today as an outhouse. If they take it up directly,

5 Might it also be that we have imbibed more of the methods of
the Second Great Awakening than we would like to admit when
it comes to our homiletical presuppositions?

6 Greg Heisler, Spirit-Led Preaching: The Holy Spirit’s Role in
Sermon Preparation and Delivery (Nashville, TN: B&H, 2007),
103ff.

they take it up among the list of things preachers
ought never to do. Sadly, many seminary professors
seem to be speaking with one mind on this.”

Bryan Chapell has argued that reading from
a manuscript will not work in our generation.®
R. Scott Clark declares, “Thhis is a terrible com-
munication strategy. People are trained by televi-
sion news readers and presidents and pundits to
have someone delivering important information
by looking them straight in the eye. You have
the most important information in the world to
deliver! Why would you do it whilst looking down
at a piece of paper?”

Both of these brothers argue not against
manuscript preaching as such, but only inasmuch
as, stylistically, it invariably and necessarily puts a
communication barrier up between the preacher
and his hearers, hearers who are accustomed to
and indeed prefer another mode of discourse. The
more one can get away from his manuscript, or his
notes, or even looking down at his Bible, therefore,
the better.

On the flip side, it is often argued that the
more “lively” the preacher is (that is, the more he
is “untethered” from pulpit or manuscript), the
more his own personality shines forth. And the
more the preacher’s personality shines forth, the
better he will be able to “engage” the congrega-
tion. The engaged congregation will “connect”
with the preacher, and, thus, receive the Word
of God preached by him. In our age, only such
“untethered” preaching can lay claim to being
powerful, “Spirit-filled” and/or “Spirit-anointed”
preaching.

Now it is true, manuscript preachers look
down more often than their extemporary counter-
parts, and to always be looking down rather than
regularly looking into the eyes of the congregants
would, of course, be less than desirable from a

7 This mind-set is also prevalent in some OPC presbyteries, as
evidenced by the usual floor comments following the sermons of
would-be licentiates who happened to use a manuscript.

8 http://worldwidefreeresources.com/upload/48ea3380bc8ab.pdf

9 http://heidelblog.wordpress.com/2009/02/27 /a-few-words-to-
student-preachers/
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communication standpoint. The novice manu-
script preacher will have to diligently work on this.
But to dismiss, marginalize, or lambast manuscript
preaching because it is different from what church-
goers “trained by television news readers and
presidents and pundits” have come to expect, or

to assume that Spirit-anointed manuscript preach-
ing is oxymoronic, is in this manuscript preacher’s
estimation proof of the aforementioned speck in
the eye.

In the service then of reexamining our preju-
dices against manuscript preaching, let me offer
several positive, practical arguments as to why
manuscript preaching has merit and can be use-
fully employed in the church of Jesus Christ.

In the first place, manuscripts help to ensure
that a preacher will not only devote himself to
careful exegesis, but to careful, well-thought-out
articulation. Preachers spend hours and hours in
detailed exegesis of a biblical passage but often
give short shrift to considering how they are going
to communicate their exegetical findings.

After getting their thesis statement down, a
few good illustrations, and a three point alliterated
outline, they are ready to wing it as far as the rest
of the message goes. For some preachers this works
out just fine. For others, it might be better for them
to take time crafting their message so that they say
precisely what they intend to say.

Secondly, and related to the first, manuscript
preachers are far less likely to drift from their sub-
ject, say something erroneous, stupid, or distract-
ing. We are on point. We are precise. We say it the
best way we can think to say it, and we took a lot of
time considering what the best way to say it might
be. We are not scrambling for words or passages
or supporting arguments, nor are we prone to say
something we later wish we could take back. More
manuscript preaching might actually reduce the
number of complaints that come before sessions
and presbyteries.

Thirdly, because of our precision and care in
articulation, because we spend time crafting the
sermon itself, the sermons of manuscript preachers
tend to be shorter. Time isn’t wasted searching for
the right way to communicate a point. Time isn’t

wasted scanning the memory banks."” Given that
we are all concerned about how best to engage our
generation, we might well consider that, attention
spans being what they are in our day, manuscript
preachers might actually have the advantage here.

Fourthly, the impact of the preacher’s per-
sonality on communication is a two-edged sword.
While there are good arguments to be made as far
as not hiding oneself behind a manuscript, in let-
ting one’s humanity come across in our preaching,
in being personable, etc., there are equally good
arguments to be made as to why preachers should
personally decrease that Christ might increase.

Sinful, spotlight-loving creatures that many
preachers are, it might be far better for their own
personal sanctification and for their future congre-
gations’ edification if their homiletics instructor
taught them how to make themselves come across
less in their sermons. Besides, we flatter ourselves
in assuming that our individual personalities
always aid in the communication of biblical truth.
If we are honest, we know that the contrary is often
the case.

Fifthly, manuscripts make sermons easier to
disseminate and distribute. How many times has
a member or a visitor come up to you after the
service to ask if there is any way he or she can have
a copy of the sermon? The manuscript preacher,
again, has the advantage here. On several occa-
sions, I have simply handed them my sermon,
right then and there. Usually they are surprised,
because they hadn’t known that I had preached
from a manuscript.

Moreover, manuscript preachers are able to
give members, should they need or request it,
copies of his sermon at or prior to the beginning of
the service. He can email or otherwise get copies
of his sermon to the sick or infirm members of the
congregation for the Lord’s Day.

There are several members in my congrega-
tion who are hearing impaired, and on occasion
we have had saints who were entirely deaf worship-
ing with us. Being able to give them a copy of the

10 This is not the same as a “dramatic pause,” though the two
might be indistinguishable in seasoned extemporary preachers.



sermon up-front has enabled them to be engaged
and connect with the sermon in a manner that no
amount of untethered personableness could ever
have afforded.

Manuscripts can also be easily uploaded to the
Internet (church websites, Sermon Audio, etc.).
Again, one needn’t be a dinosaur to be a manu-
script preacher. In fact, in many ways manuscript
preachers are more able to take advantage of
technological media in the dissemination of our
sermons. Since our sermons are both written
and spoken, manuscript preachers can get the
preached Word out by both PDF and MP3.

As mentioned earlier, manuscripts of sermons
provide devotional material for many of us. If we
haven’t read the collected sermons of Edwards,
Vos, Warfield, Machen, or any of our other Re-
formed fathers, we should.

Manuscript sermons are more likely to be
converted into print collections, commentaries,
etc., both for the edification of the broader church
and for wider distribution among unbelievers.
Indeed, they are more likely to be translated into
other languages. It might not be likely that many of
us will have our sermons be so used of God, but he
may very well be pleased to do so.

Lastly, having manuscript sermons available
better enables a preacher not only to be ready to
preach in and out of season, but better enables
him to preach a solid, well-crafted, well-prepared,
and well-delivered sermon in and out of season.
Much more could be said, but this should suffice
at least to offer a brief defense of the practice of
manuscript preaching.

There are, to be sure, liabilities. Young manu-
script preachers do look down more than they
should (not that the power of the Spirit working by
the Word is thereby necessarily diminished). Like
any preaching, manuscript preaching takes prac-
tice and experience to do well. Perhaps the biggest
liability, however, is the need for a reliable print-
er.'!  know from personal experience that waiting
until Sunday morning to print off one’s sermon

11 Of course, “old-school” manuscript preachers who handwrite
their sermons are exempted.

can lead to some truly nerve-wracking moments.
But given that we do not conceive of technological
advances as mala in se, this might merely be an en-
couragement for churches to buy their manuscript
preaching pastor an iPad he can take with him into
the pulpit. &

Matthew E. Cotta is the pastor of Grace Orthodox
Presbyterian Church in Hanover Park, Illinois.

The King James Version
in the Church: Past,
Present, and Future

Originally published electronically in Ordained Servant
Online October 2011

by Leland Ryken

The King James Version of the Bible has reached
the milestone of the four hundredth anniversary of
its first publication. Academic and religious confer-
ences, museum displays, books and articles, and
commemorative editions of the KJV have exploded
in such quantity that 2011 can confidently be
declared The Year of the King James Bible.

The King James Version is a book of superla-
tives. Sources claiming that the King James Bible
is the best-selling book of all time are too numer-
ous to cite. Adam Nicolson, author of the book
God’s Secretaries: The Making of the King James
Bible, claims that more than five billion copies of
the King James Bible have been sold.? According

1 http://www.opc.org/os.html?article_id=272&issue_id=68.

2 Adam Nicolson, interview on Online News Hour, December
24, 2003; accessed at http://www.pbs.org/mewshour/bb/entertain-
ment/july-dec03/nicolson_12-24.html.
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to David Daniell, in his magisterial book The Bible
in English, the King James Version is “still the best-
selling book in the world.”? Multiple sources claim
that the King James Bible is the most frequently
quoted book in existence. The author of the book
The Story of English calls the King James Version
“the single-most influential book ever published
in the English language,” and Bartlett’s Bible
Quotations agrees.* A rare book website claims
that the King James Version is “the most printed
book in the history of the world.” Finally, Gordon
Campbell, in his recent Oxford University Press
book entitled Bible: The Story of the King James
Version 1611-2011, believes that the King James
Bible is “the most important book in the English
language.”

My aim in this article is two-fold: (1) to
provide a wide-angle survey of the influence of
the King James Bible in the Christian church for
the past four centuries, and (2) to provide some
thoughts on how the King James Version continues
to be a presence in the Christian church, even
among those who do not use the “Authorized Ver-
sion” as their primary Bible.

The Puritan Origins of the King James
Bible

[ have no doubt that the heading that I have
affixed to this section of my article will raise a
few eyebrows. After all, everyone knows that the
Geneva Bible of 1560 was “the Puritan Bible.”
Yes, it was, but the Puritans played a key role in
the translation and publishing success of the King
James Version.

The point of origin for the King James Bible
was the notorious Hampton Court Conference of
1604. This conference was occasioned by the Pu-

3 David Daniell, The Bible in English (New Haven: Yale Univer-
sity Press), 427.

4 Robert McCrum, The Story of English (New York: Viking,
1986), 109; Bartlett’s Bible Quotations (New York: Little, Brown,
2005), xi.

5 http://www.greatsite.com/ancient-rare-bible-leaves/king-james-
1611-leaf html.

6 Gordon Campbell, Bible: The Story of the King James Version
1611-2011 (Oxford: Oxford University Press, 2010), 2.

ritans, and the circumstances are as follows. When
James 1, king of Scotland, succeeded Queen Eliza-
beth I as monarch of England, he went in proces-
sion from Scotland to London. He was intercepted
by a Puritan contingent and presented with the
Millenary Petition (so-called because a thousand
Puritan pastors had allegedly signed it). It was a list
of Puritan grievances and requests.

The new king responded by calling the Hamp-
ton Court Conference. The conference turned out
to be a farce. It pitted four hand-picked moderate
Puritans against eighteen Church-of-England
heavyweights. The king summarily dismissed
all of the Puritan requests, threatening to “harry
them out of the land, or worse.” With everything
apparently lost, the Puritans made a last-ditch
request for a new English translation of the Bible.
Unbeknown to the assembly (and preeminently
to Archbishop Richard Bancroft, who scoffed at
the request for a new English Bible), the king had
already given thought to a new translation. He sur-
prised everyone by granting the Puritans’ request.

So there is a very real sense in which the King
James Version owes its origin to the Puritans. But
there is more to the story than that. Why did King
James put his support behind the project of a new
Bible translation? He himself partly answered that
question. In the very act of consenting to a new
translation, the king made a sneering comment
about the Geneva Bible, the preferred translation
among the Puritans. According to the “official”
account of what was said, the king professed “that
he could never yet see a Bible well translated into
English, but the worst of all his Majesty thought
the Geneva to be.” Why did the king support a
new translation? Because he despised the Puritans’
preferred Bible and the revolutionary sentiments
expressed in its marginal notes.

Additional factors expand the picture of
the indebtedness of the King James Bible to the
Puritan movement of the day. Although the King
James Version was conceived partly as a put-down
of the Puritans, when the actual process of trans-
lation was set into motion, everyone rose above
partisan spirit. Something like a benediction fell
on the process of translation. All members of the



translation committee were ordained clerics in
the Church of England, but within that parameter
all viewpoints were represented. Approximately a
fourth of the forty-seven translators were men of
Puritan sympathies.”

Furthermore, we hear so much about how
80-90 percent of the King James Bible was carried
over from William Tyndale’s translation that we
have been lulled into believing it. Those figures
are true for the parts of the Bible that Tyndale
translated, but he translated no more than two-
thirds of the Bible before his martyrdom. In the
final analysis, the Geneva Bible contributed most
to the King James Version, with one source claim-
ing that the Geneva Bible “is textually 95% the
same as the King James Version.”

If we turn from the origins of the KJV to its
reception history, the Puritans again play a role.
The last edition of the Geneva Bible published
in England appeared in 1616, just five years after
the first publication of the KJV, suggesting that
the Geneva Bible did not retain its dominance as
long as is often assumed. Additionally, it might be
expected that when the Puritans gained the ascen-
dancy around 1642 they would have thrown their
weight behind the Geneva Bible, but they did not
do so. In another surprise, between 1642 and 1715
at least nine editions of the KJV were printed with
the Geneva Bible notes.’

Fven that is not the end of the story of the
Puritans and the KJV. As noted in the preceding
paragraph, the King James Version had already
gone a long way toward supplanting the Geneva

7 Benson Bobrick, Wide as the Waters: The Story of the English
Bible and the Revolution It Inspired (New York: Penguin, 2011),
218.

8 Craig H. Lampe, “English Bible History,” online essay at
http://greatsite.com/timeline-english-bible-history/. David Daniell
claims that when the King James preface states the translators’
aim to make a good [translation] better, they “were referring to
the Geneva Bible,” and in fact, in the rest of the preface entitled
“The Translators to the Reader,” Miles Smith “quoted Scripture
almost always from” the Geneva Bible. The Bible in English: Its
History and Influence (New Haven: Yale University Press, 2003),
294.

9 Alister McGrath, In the Beginning: The Story of the King James
Bible and How It Changed a Nation, a Language, and a Culture
(New York: Anchor, 2001), 284.

Bible during the decade in which the Westminster
Assembly held its meetings. But I did not know
until Gregory Reynolds sent me a copy of the
Orthodox Presbyterian edition of The Confession
of Faith and Catechisms that “the language of [the
KJV] is at times reflected in the Confession and
Catechisms” (p. x). In confirmation, upon further
research I discovered that the Authorized Version
“immediately superseded the Bishops’ Bible for

use in [English| churches.”"

The King James Bible in the Church

In situating the King James Bible in rela-
tion to the Puritans I have actually told the first
chapter of the story that I announced at the outset,
namely, the influence of the King James Version
in the church. The King James Version began its
influence in the church from the moment of its
publication, but when we think of the total history
of the King James Bible we appropriately think of
its influence as extending from the middle of the
seventeenth century to the present moment. For
those of my readers who are older than forty-five,
chances are good that they themselves experienced
the dominance of the King James Version. After
all, until the 1970s, when the British and Ameri-
cans spoke of “the Bible,” they meant the King
James Version. By contrast, today [ commonly find
that virtually none of my students has experienced
the King James Version firsthand or regularly.

[ can tell the story of the influence of the
King James Version in the church best by means
of snapshots that gesture toward a larger picture.
So let me start with my own childhood and early
adulthood. From earliest years | heard the King
James Bible read three times daily after family
meals. The KJV was the basis for my biblical edu-
cation and memorization at church and Christian
school. Midweek lessons on the Heidelberg Cat-
echism during my high school years were saturated
in proof texts from the KJV. The same was true of
my study of Louis Berkhof’s Manual of Christian

10 Alec Gilmore, A Dictionary of the English Bible and Its
Origins (Sheffield: Academic Press, 2000), 26.
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Doctrine in my “Senior Bible Course” in high
school. When I was nine years old, my Christmas
gift was a King James Bible with my name in-
scribed on the cover and on the inside a presenta-
tion note from my parents. I used this Bible to the
end of my college years.

When I revisit my lowa roots, a stroll through
the rural cemetery where some of my forbears and
family acquaintances lie buried presents me with
a virtual museum display of famous resurrection
verses from the King James Bible: “The Lord is
my light and my salvation” (Ps. 27:1). “I am the
resurrection and the life” (John 11:25). “Blessed
are the dead which die in the Lord... , that they
may rest from their labours, and their works do
follow them” (Rev. 14:13). “Asleep in Jesus” (an al-
lusion to 1 Thess. 4:14). “I know that my redeemer
liveth” (Job 19:25). All of these verses—and more
besides—were chosen and inscribed with verses
from the King James Bible because it was the only
Bible that evangelical Protestants used.

The same thing is true of wall plaques that I
remember from my childhood. When my family
visited fellow church members or neighbors, it was
rare not to see Bible verses on the walls. I helped
myself to a plaque from my parental home when
[ got married and left home. After all, it bore the
verse that my pastor had given to me when [ made
public confession of faith: “I can do all things
through Christ which strengtheneth me” (Phil.
4:13). It had escaped my notice until I wrote my
book on the King James Version that, with the
eclipse of the King James Version in evangelical
circles, the presence of Bible plaques on walls also
nearly vanished. I propose that this congruence is
not unexpected.

Another snapshot that gives us a glimpse into
the degree to which the King James Version seized
the affections of Christians through the centuries
is the Bible verses found on the walls of Protestant
churches. I once jotted down the Bible verses that
came into my view as I sat on an outside aisle at
Tenth Presbyterian Church in Philadelphia. They
included these: “He being dead yet speaketh”
(Heb. 11:4); “Being made conformable unto his
death” (Phil. 3:10); “Well done, thou good and

faithful servant, thou hast been faithful over a few
things, [ will make thee ruler over many things;
enter thou into the joy of they Lord” (Matt. 25:21).

[ have seen dozens of Bible verses on the walls
of old churches and cathedrals in England, and
many in churches in the U.S. This includes Cov-
enant Presbyterian Church in suburban St. Louis,
where | was married and where after the sanctuary
was enlarged and rearranged the words of John
3:16 in gold-edged lettering were again positioned
on the wall behind the pulpit. I can imagine some-
one’s saying that the King James was used in these
churches because that was the only Bible in town.
That is true, but when the King James Version
ceased to be the common English Bible, Scripture
verses largely ceased to be placed on church walls,
suggesting that nothing else has stepped in to fill
the place that the KJV once held.

Christian Publishing and Preaching

As I have noted, the story of the King James
Version in the church is told partly by its public
inscription on tombstones, plaques, and church
walls. I will note in passing that if we widen the
scope from the church to culture at large, the
same picture emerges: the King James Version
was permanently inscribed in full public view
for over three centuries. For example, every year
two million visitors file past the Liberty Bell in
Philadelphia and read Leviticus 25:20 in its King
James form: “Proclaim LIBERTY throughout all
the Land unto all the Inhabitants thereof.” Anyone
passing through the gate of Harvard University
can read the inscription, “Open ye the gates that
the righteous nation which keepeth the truth may
enter in” (Isa. 26:2 KJv).

If we shift from publicly displayed inscriptions
from the King Jame