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The Christian’s Duty in the Present War

By the REV. RICHARD W. GRAY
Pastor of Covenant Orthodox Presbyterian Church, Orange, New Jorsey

HE church has to decide quickly,” declared a certain

prominent minister, “whether it is right or wrong
to give all-out aid to Britain. If it is right, we should tell
the Christian boys we are sending into the army that
they have the blessing of God. If it is wrong, we should
encourage them to oppose war.”

lies in the moral sphere, as it will be shown it does,
then the judgment of the Christians of America should
be positive and vocal enough to influence public

OopIinon.
The conservative wing of the church has been asleep
during the past two decades. It

That is the way this minister put

has been letting the Modernists

the issue which now confronts
the Christians in America.
Why did he put it that way?
Simply because the only voice
heard speaking about such mat-
ters in the church for the past
quarter of a century has been the
pacifistic voice of Modernism
with its cry, “War is an evil which

EDITORS' NOTE

The opinions expressed in this article are not
necessarily those of the editors, nor are they
presented as an expression of editorial position.
Since the article deals with one of the most vital
questions facing Christians today, The Presby-
terian Guardian publishes it as a stimulating
viewpoint which will arouse widespread agree-
ment and disagreement. Perhaps some readers
will write on their reasons for disagreeing with
Mr. Gray. The Guardian will be glad to print
the most interesting responses.

answer the cry of its people for
a formulation of the Christian
attitude toward war, foreign pol-
icy, and world problems. Just as
England and France slumbered
while Germany rearmed, so Bible-
believers slept while the Mod-
ernists declared the church’s atti-
tude toward world problems. As

the Christian must not touch.”

a result, the Christians of Amer-

With this voice still ringing in

their ears, Christian boys are going to army camps,
desiring to serve their country but wondering whether
they are fighting against their God. Such a mental atti-
tude is tragic, for “a double-minded man is unstable in
all his ways”—and an unstable soldier is a contradiction
in terms.

As Christians and at the same time citizens of the
United States, what attitude should we take toward
the fast-moving international situation? This is another
question which faces the church of America. If the
controversy between interventionism and isolationism

ica who ought to be speaking on
these questions with clarity and conviction have been
stuttering with confusion and uncertainty.

It is time for the members of The Orthodox Presby-
terian Church to make their voice heard on these mat-
ters. Perhaps we have not made up our minds what
sort of foreign policy we as Christian citizens should
advocate for the United States. Perchance we are not
sure what our Christian duty is in the present interna-
tional crisis. This article is intended as a goad to pro-
voke some intelligent thinking on these vital matters.
Perhaps it will be a spark to ignite the flame of
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discussion in the pages of the THE
PreseyTERIAN GuarDIAN —a flame
which, it may be hoped, will provide
a floodlight of truth for those who are
lost in the darkness of the present
international maze.

When seeking for our duty in any-
thing, we can usually find it in its
most general and basic expression in
the ten commandments. This investi-
gation is no exception. In that sum-
mary of what God requires of man
can be found the general principle
which should govern our foreign policy
and our attitude toward war. In the
second half of the decalogue, we find
man’s duty to his fellow-man. It was
summarized by Jesus in the words,
“Thou shalt love thy neighbor as thy-
self” (Matt. 22:39). The ten com-
mandments, though negative in form,
are both positive and negative in
nature. They tell us not only what we
should refrain from doing, but also,
by implication, what we should do.
Those of the second table of the law
bind us not only to refrain from kill-
ing our neighbor, but also to do all in
our power to protect his life; not only
to refrain from lying to h1m but also
to foster the truth in his presence; not
only to refrain from stealing from
him, but also to protect his property.
These things we will do if we love
our neighbor as ourselves. Nations as
well as individuals are subject to this
divine  imperative.  Internationally
speaking, Jesus’ summary of the
second table of the law means Thou
shalt love thy neighbor nation as
thine own nation.

Most Americans will immediately
ask: Who is my neighbor? The Bible
leaves us in no doubt as to the answer,
for a lawyer once asked this question
of Jesus. He answered by telling the
story of a man who fell among thieves
and was beaten, robbed, and left for
dead. In his helpless estate, a priest
and a Levite passed him by without
so much as a glance of sympathy. A
despised Samaritan had compassion
on him and did the work of rescue.
To make His reply unmistakably clear,
Jesus asked His inquirer, “Which of
these three proved neighbor to him
who fell among thieves?” Notice He
did not say, “Which was the neighbor
of him who fell among thieves?” but,
“Which proved neighbor to him who
fell among thieves?” Jesus assumed

that all were neighbors and points out
that only one proved neighbor. Jesus
thus belies the common but erroneous
notion that our neighbors are only the
folk next door. He also emphatically
teaches that being a neighbor involves
a duty.

The application of this to the in-
ternational crisis is obvious. The list
of our neighbors includes more than
Canada and the nations of Latin
America. It includes the Czechs, the
Poles, the Dutch, the Norwegians,
the French, and others. Furthermore,
many of our neighbors have fallen
among the Nazi thieves; they have
been robbed, beaten, and left for
dead. Can we pass them by, as did
the priest and Levite? Most certainly
not! If the people who live next door
to us were so maltreated, we would
surely intervene. We would be im-
pelled by duty. Can we do any less
for our half-dead ncighbors across the
sea? To the Czechs, the Poles, the
Dutch, the Norwegians, the French,
and the other beleaguered nations of
Europe and Asia we are bound by
God-given duty to prove neighbor.

This duty, taught in the -second
table of the law, assumes what Paul
afirmed on Mar’s Hill: that God “hath
made of one blood all nations of
men” {Acts 17:26). There is a tie
that makes all men brothers in a
natural, though not a spiritual, sense.
We all belong to the family of Adam;
his blood courses in the veins of all
men of every nation. Today there is
a family quarrel among the sons of
Adam. The black sheep of the family,
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Germany, is stealing from his brothers,
the Poles, the Czechs, the Dutch,
and others, their God-given franchise
of freedom. Seeing this family quarrel
the big American brother asks, though
far more sincerely than did Cain,
“Am I my brother’s keeper?” God
answers with an unequivocal Yes, for
God has not only given to every man
the inalienable nght of liberty but he
has also committed to his fellow-men
the responsibility of protecting that
right.

Speaking of the ruler who has the
authority to govern, Paul says, “For
he is a minister of God to thee for
good. But if thou do that which is
evil, be afraid; for he beareth not the
sword in vain: for he is the minister
of God, a revenger to execute wrath
upon him that doeth evil” (Rom.
13:4). Several guiding principles of
the political sphere are set forth here:
(1) That rulers possess God-given au-
thority and, insofar as they exercise
this authority according to the pur-
pose for which God has delegated it,
they are the servants of God; (2) that
the purpose for which God has given
this authority is the inflicting of pun-
ishment on the evil-doer—the one
who acts in an unneighborly fashion
by encroaching on the God-given
rights of his fellow-men; (3) that this
punishment may be inflicted, if need
be, by the sword, a weapon of warfare.

It may be objected that this pas-
sage refers to the authority delegated
to rulers to safeguard the nights of the
citizens within their nations and not
to the safeguarding of the rights of
nations against infringement by other
nations. But it is inconceivable that
God would. provide for the protection
of the rights of men as individuals
without also providing for the protec-
tion of their rights as nations. Yes,
our brothers across the sea have been
given the inalienable right of freedom
and we have been given the irrevocable
duty of protecting that right even if it
means wielding the sword of war.

The position that we Americans
are under obligation to protect the
God-given rights of all nations, even
if it means wielding the sword, is not
without objections. One of the strong-
est of these is the oft-repeated cry:
Why should we help nations who
have been guilty of unchristian acts

(Please Turn to Page 92)
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Historic Fact and the Christian Faith

An Address Delivered at the Thirteenth Annual Opening Exercises of

CONSIDER myself most fortunate
in having been invited to address
you on this happy and important
occasion. I speak of it as an “impor-
tant occasion” because I believe that
whenever Calvinists come together in
the interests of God’s kingdom the
event is indeed important. For, after
all, the real Fundamentalist is the
Calvinist. Real Fundamentalism is
Calvinism. That is why Calvinism is
so offensive to many people. It is
particularly offensive to the human-
istic religion that characterizes much
of our American Protestantism. The
God of the humanist is measured by
the size of a man’s hatband. The
God of the Calvinist is “the God and
Father of our Lord Jesus Christ, who
has chosen us in him before the foun-
dation of the world, that we should
be holy and without blame before
him in love: Having predestinated us
unto the adoption of children by
Jesus Christ unto himself, according
to the good pleasure of his will, to
the praise of the glory of his grace,
wherein he has made us accepted in
the beloved.” Thanks be to God that
in His wise and loving providence
there has been established in the city
of Philadelphia a seminary whose
faculty and student body are prayer-
fully committed to the exposition, de-
fense and propagation of the Re-
formed Faith!

In his recent volume on The Mean-
ing of Revelation, H. R. Niebuhr of
the Yale Divinity School describes
the Fundamentalists as “veterans of
a lost cause.” This is but an echo of
the oft-repeated obituaries that have
been written of the old-fashioned
gospel. Yet this gospel has survived
every one of its funerals, and today,
still finding its best expression in Cal-
vinism, it is fully equipped and quali-
fied to meet both the blatancies and
the subtleties of infidelity.

I

This afternoon I should like to
have you consider with me one of the
more recent subtleties with which the
enemies of our faith have tipped their
arrows. Let us begin with Douglas

Westminster Theological Seminary

By the REV. LEONARD GREENWAY, Th.D.
Pastor of the Eighth Reformed Church, Grand Rapids, Michigan

Clyde Macintosh. From his book en-
titled The Reasonableness of Chris-
tianity, I quote the following:

“The two distinctive characteristics of
the modern argument for Christianity are
the choice of the. essence of Christianity
in place of an entire traditional content,
and the defense of this essence without
recourse to stories of miracle, and between
the two the connection is commonly close.
The advantage of this procedure over that
of the older apologetics should be evident.
There is an important tactical advantage
in showing how extensive and vital is that
content or essence of Christianity which
can be defended successfully without any
assumption as to particular facts of his-
tory. We escape the danger of infecting
the entire content of essential: Christian
belief with the necessary incertitude of
historical opinion. All that has been said
of the reasonableness and truth of Chris-
tianity is demonstrably valid, whether we
have any Christology or not, and what-
ever we may or may not believe about the
historic Jesus. It would still be valid if it
should turn out that Jesus was essentially
different from what has been commonly
believed, or even that he was not truly
historical at all” (pp. 135, 136).

Hear now what Dean Matthews of
London says:

“We need not ask the question whether
there can be such a thing as a non-his-
torical religion. The answer is plain—it
exists. The religion of Spinoza and Lessing
depended, as they themselves claimed, on
no historical facts, and the religion of
India, whether in its deep and spiritual
forms or in its popular variety, has nour-
ished itself upon metaphysics or mythol-
ogy. The diet may seem thin to one
reared in the Christian religion, but the
truth remains that it has appeared satis-
factory to millions of human beings. We
have to reckon with the fact that to them
our preoccupation with criticism of the
New Testament and the nature of Primi-
tive Christianity is a sign of the inferiority
of our religion. We ask a much more
interesting question when we suggest the
possibility of a non-historical Christianity.
Could there be a Christianity which was
quite indifferent to the real existence of
Jesus, for which the historical value of
the Gospels was a matter of only academic
interest? To put an extreme case: If it
were proved that the people who hold
that the narratives of the life of Christ

are purely imaginary stories woven round
the myth of the ‘Heavenly Man’ are not
fantastic dreamers but speaking sober
truth, would the Christian religion neces-
sarily be destroyed and disappear from
the world? Here, again, we have some
evidence to guide us. There have been
scholars whose theology was not far from
the position which has been described,
though we can point to no considerable
body of practising Christians who have
adopted their views. I see no reason to
suppose that a complete abandonment
of the historical basis for Christianity
would necessarily involve the end of the
religion. Doubtless it would be profoundly
modified and would lose one of its chief
grounds of appeal—the historical Jesus;
but the complex of ideas which -consti-
tute the Christian Faith might perhaps
be detached without irreparable damage
from their roots in history” (God ‘and
This Troubled World, pp.. 106, 107).

An interesting sidelight on this
issue is afforded us in Wilhelm Herr-
mann’s Dogmatik. In an effort to keep
faith independent of the results - of
historical criticism, he took refuge in
the citadel of the “inner life of Jesus”
as the revelation of God in history.
He supposed that this inner life was

“autopistic and self-evidencing as a

reality of history. But he apparently
overlooked the fact that this inner
life - of Jesus is itself an historical
datum. It is as much the subject of
historical investigation as is our Lord’s
resurrection.

It is  highly important to observe
that this preposterous liberal idea is
not confined to academic circles. Re-
cently it appeared in popular cast de-
signed to appeal to lay readers. Pearl
S. Buck, famous novelist, writes:

“Whether Christ has a body or not,
whether He had time to be born in his-

tory and a time to die as other mén

have is no matter now. Perhaps it never
was any matter., What lives today is not
the ephemeral body of flesh and bones.
If once it lived, then well enough; if not,
then well too.” ‘

Hegel, you remember, labored for
an adequate interpretation of the rela-

- tion between history and Christianity,

but with no success. He frustrated his
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own good intentions by accepting
Lessing’s distinction between the
“kernel” and the “husk.” Only the
truths of reason constitute the kernel.
History is the development of the
IDEA in the finite spirit. The his-
toric Christ is no exception to the
rule. On Hegel’s premise there can
be no integral relation between gospel
history and Christianity for the simple
reason that there can be no incarna-
tion in the orthodox sense of the
term. It is not the nature of Hegel's
IDEA to pour its fullness into a single
individual.

The issue, then, is clearly before
us. It has to do with the relation
between historic fact and the Chris-
tian faith. To what extent, if any, is
Christianity dependent upon history?
Are historic facts essential to Chns-
tianity? Is Christianity imperiled when
we yield conviction of the historicity
of the Gospels with their narratives
of miraculous events culminating in
the literal resurrection of Jesus? It is
no extravagance to say that this issue
is a most vital one in apologetic dis-
cussion today.

II

What is our position with regard
to this issue? To begin with, let us
note that the liberals love to speak
of the “essence” of Christianity. Pro-
fessor Macintosh, for example, says
that “the modern Christian apologist
must select the essence of historic
Christianity and defend it as true
without depending upon the appeal
to miracle.” The idea of an “essence”
as distinguished from the larger body
of Christian doctrine is the favorite
potion of liberals for folks whose
minds are disturbed and distracted by
the critical methods of dealing with
the Biblical facts. Now it is to be
observed that any statement regard-
ing the “essence of Christianity” is
entirely irrelevant so long as the in-
dividuals involved in the discussion
are not agreed as to what actually
constitutes this essence. The assump-
tion of liberal theologians is that
everyone of us is able and ready to
adopt the liberal opinion as to what
this essence consists in. But this is
a foolish assumption. The fact of the
matter is that there are many people
concerned in this discussion who have
an altogether different opinion about
the essence of Christianity. Their
view of the essential elements of the
Christian faith needs precisely those
facts to which the faith of the Mod-

ernist is indifferent. In other words,
the difference between those who
discount the facts, and us who insist
upon the facts, does not lie on “the
periphery of Christianity” but touches
what to us is the very center. Our
faith is premised by the conviction
that Christianity is a supernatural re-
ligion which objectively, as well as
subjectively, saves from sin. This
soteriological doctrine is to us the
differentiating factor in our concep-
tion of the “essence.”

Our faith needs history simply be-
cause it is a faith inseparably joined
to the Bible, the center and core of
which is history. And we know full
well what we mean by this history.
It is such a history as involves the
opening of the heavens, the descent
of God, the lifting up of a cross, the
discovery of a vacated tomb. It is a
history during which miraculous
forces were introduced into humanity.
It is a history that has witnessed the
enactment of a veritable drama of
redemption between the supernatural
and the natural world.

God has not administered justice
and granted forgiveness abstractly in
heaven. He has not been a “psycho-
logical God” operating only in the
mind of man. God came to man,
came to him in the depths of his
misery, came and lived with him,
came to bear his sin and to atone for
it. The Word was made flesh and
dwelt among us. This is a real his-
tory. It comprchends vastly more
than the doctrine that would make
divine revelation to be a merely sub-
jective disclosure varying with man’s
mind and with his changing feelings.
Here is a revelation objectively realized
in time—a revelation that has oc-
curred in a historical process, open to
investigation and capable of historical
substantiation.

So then, we too have an “essence
of Christianity.” It is such an essence
as keeps faith and fact together. It is
an essence that says: God has actually
wrought out a glorious salvation by
direct, immediate action of His own
on the plains of human history. The
Word did become flesh. There was
an expiation—an expiation inclosed
within an event of time and place.

It is conceivable that some might
grant our position with respect to
the more conspicuous events of re-
demptive history, that is, the super-
natural birth of Jesus, His atoning
death and His physical resurrection,

but deny the historicity of what may
be called the less startling events of
the Old Testament. Our reply is
that the organism and continuity of
revelation will not permit us to make
such a distinction between the Old
and the New Testaments as would
represent the latter to be a better
basis of faith than the former. In
other words, Christianity bears an
important relation to the stages of
revelation preceding the incarnation.
Under no circumstances are we per-
mitted to give room to the idea that
God linked a supernatural interposi-
tion to a chain of fictions.

What is the attitude of the New
Testament writers regarding the rela-
tion between their faith and the re-
demptive, historical facts with which
they were well acquainted? Even a
superficial reading of the New Testa-
ment makes it clear that the faith of
the apostolic church was embedded
in the great redemptive events of
sacred history. To the apostles, doc-
trine and fact were welded together.
Indeed, the office of apostle was
primarily the office of witness. They
had something to say because some-
thing had happened, and they knew
what had happened. Recall Peter’s
sermon at Pentecost. Observe the
sledge-hammer emphasis with which
the apostle John begins his first
epistle. These men understood full
well that their faith was set in the
hard granite of historical facts.

And so we conclude that Chris-
tianity is inwoven with history by
unbreakable strands of living fibre.
To put it philosophically, the con-
tents of time have no mere negative
relation to eternal truth; they are
rather the instruments by which God
has actualized truth for our salvation.
To put it theologically, mankind can
be saved, not by a divine fiat, but
only from within, and this means
that salvation had to be mediated
through history. To put it practically,
the gospel means “Good News,” that
is, information about something that
has happened. It means history, and
therefore a gospel divorced from his-
tory is a contradiction in terms.

We are God’s newsmen! Think of
it! The best job on earth! And what
a message to proclaim! The sovereign
will of our God thrusting itself forth
and down to create a ransomed race
and a holy city. The rich fruit of
heaven breaking out on our wintry
boughs! This gospel is not too good
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to be true. It's too good not to be
true. God help us to proclaim it!

“And when the tongue is eloquent
no more,

Tell I¥ Not in Gath

T IS the fervent desire of everyone

who writes about a crisis that his
readers will become fired with a con-
suming zeal to meet the challenge of
that crisis. Perhaps the embers of
action have already been faintly
lighted in our readers, and perhaps
not; in the hope that those tiny
flames of zeal have made their ap-
pearance, we shall take a quick glance
backward, swiftly surveying the ground
we have thus far covered, in order to
fan the embers with a hot breath
from the volcanic crater into which
the church has made its regrettable
descent.

In the second book of Samuel,
David sings a lament over the death
of Saul and the defeat of the Israelites
at the hands of the Philistines: “Tell
it not in Gath, publish it not in the
streets of Ashkelon; lest the daughters
of the Philistines rejoice, lest the
daughters of the uncircumcised tri-
umph . . . How are the mighty fallen,
and the weapons of war perished!”

No sadder nor truer picture by
tongue or pen could be drawn of
present-day Israel than this lament of
David. God’s people, the Israelites,
had been attacked by God’s enemies,
the Philistines. The results of this
battle were disastrous for the Israel-
ites, for their leaders were slain and
they were completely put to rout,
suffering the most abject shame be-
fore the enemies of God. Great was
the boasting of the Philistines in
Gath; great the arrogance of the un-
circumcised in the streets of Ashkelon.
Well might the church of God hang
her head in shame; well might the
Lord’s anointed cry out: “Tell it not
in Gath, publish it not in the streets
of Ashkelon. . . .”

Well also might the church of God
hang her head in shame today, utter-
ing the same lament with anguished
wailing and bitter weeping. Present-
day Israel has been attacked by the
modern counterparts of the Philis-
tines, with results strikingly similar to
the fiasco that reached its climax in
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The soul shall speak in tears of
gratitude.”

The Ninth in a Series of Articles on the Crisis in Evangelism
By JOHN C. HILLS, JR., and WILLIAM E. WELMERS

the death of Saul and the routing of
Israel. Tell it not in Gath that the
leading theological seminaries of the
land no longer defend the Bible as
the infallible Word of God. Publish
it not in the streets of Ashkelon that
the large denominations of the coun-
try are controlled and dominated by
men who have repudiated belief in
historical, supernatural Christianity.
Let not the daughters of the Philis-
tines rejoice in the ignorance of the
people of God with regard to the
doctrines of holy Scripture. Let not
the daughters of the uncircumcised
triumph in the unbelieving scientists
and philosophers whose mouthings
and blasphemies go unchallenged by
the church of Jesus Christ.

What good, however, does it do
us to utter bitterly the lament of
David, when all around us we see
that the heathen do rejoice and do
triumph in the defeat of spiritual
Israel? Is it not told in Gath that the
religious programs of the greatest
radio networks are given wholly to
religious falsehood? Is it not pub-
lished in the streets of Ashkelon that
the truth of God today finds utter-
ance in only an infinitesimal part of
the nation’s literature and periodicals?
Surely the daughters of the Philistines
must rejoice in the blatant and out-
spoken denials of supernatural Chris-
tianity in the councils of the visible
church. Surely the daughters of the
uncircumcised triumph in the floods
of pagan philosophy which flow from
the pulpits of the visible church.

Above all, were it possible for the
shades of Darwin and Haeckel, Hume,
Hegel and Kant to return to the
earth in Christmas Carol fashion, how
those shades would rejoice in the
philosophy of the average man of
today! We should suppose that those
ghosts of the dim past would join
hands like the Macbethian witches,
dancing and chanting: “See the aver-
age man. See the product of our
creation. See how confidently he re-
jects historical Christianity. See how

he no longer considers belief in the
God of the Scriptures to be rational.
We have given him a substitute for
this. We have given him evolution
to cxplain the origin of things. We
have given him a human philosophy
to cement the facts of the universe
for him. We have given him weapons
with which to fight the historic be-
liefs of the church. Yes, herein is our
triumph—the church itself is made
up of this average man. See this aver-
age man! See this product of our
creation!”

How can we any longer cry: “Tell
it not in Gath; publish it not in the
streets of Ashkelon”? It is told in
Gath, it is published in the streets of
Ashkelon! The crumbling, tottering
beliefs of the church are known to
everyone. It is apparent to all that
the church has changed, is changing;
that the church is adopting the phi-
losophy of this world, and that pastors
are preaching the word of man rather
than the Word of God. The un-
believing world is growing stronger,
and the believing church is growing
weaker. In a word, the church is be-
coming an instrument for the propa-
gation of paganism rather than the
gospel of Jesus Christ.

All of this is certainly self-evident.
It is easy to see that there is a crisis’
in evangelism. What is not so clear,
however, is that which we have been
attempting to convey since we first
set these articles into motion: namely,
just what that crisis is, or the factors
which have caused the church’s
abysmal failure in evangelizing the
modern unbelieving world. These fac-
tors, as we have endeavored to point
out, are two in number. The first of
these is rather easy to grasp, and we
have already hinted at it again in
this article. It is that the unbelieving
world has been growing constantly
stronger, more consistent, in its un-
belief.

The unregenerate world today has
found an apparently consistent basis
for not believing in the God of reve-
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lation, the God of the Scriptures.
This basis has been furnished by an
antichristian philosophy, or explana-
tion, of the universe, and by 1ts at-
tractive handmaiden, the antichristian
evolutionary theories of modern sci-
ence. At the bottom of this pagan
philosophy and science lies the world’s
creed: “I believe that the world can
be explained and understood without
bothering about God, and I believe
that there is no evil or error in this
world that is not a normal part of its
existence and growth.” The world,
ready to grasp anything which will
allow it comfortably to forget about
the Lord of creation and the coming
day of judgment, has received these
teachings with open and widespread
arms.

So plausible has been the pres-
entation of philosophical evolution
that even the church, by and large,
‘has been lured into its acceptance.
What the world and the church have
failed to notice is that the “facts” of
evolution are not facts at all, but
theories, or at best false interpreta-
tions of facts; and that the philosophy
of the modern unbelieving world,
which underlies the theories of evo-
lution, rests on the clever trick of
Immanuel Kant. The ruse of that
German philosopher, you will remem-
ber, was to separate the things per-
taining to God from the things which
bear upon this world, forgetting the
things .concerning God, who, said
Kant, could not be known at all.
‘What Kant saw more clearly than his
successors, however, was that when
all is said and done we cannot really
know this world without taking into
-account the things which pertain to
God.

The world has never been will-
ing to face that difficulty, but smugly
goes on delivering “definitely estab-
‘lished” theories about this world, all
the while paying no attention to its
creator and Lord. This, then, is the
first factor which has contributed to
‘the present unfortunate condition in
evangelism: the unbelieving world
has established itself firmly in its un-
belief, sending down roots into the
deep soil of philosophy. Modern
pagans are armed with a philosophy,
or explanation, of the universe which
is ‘apparently a reasonable and satis-
factory and working basis for knowl-
edge; and they are armed with the
theory of evolution, which provides
a plausible and comfortable explana-

tion of the origin of the physical uni-
verse. In the political realm, in the
moral realm, in the schools, and in the
churches the dominant spirit today is
that of pagan philosophy, in which
man is made God, and the God of
the Scriptures is relegated to the junk-
yard of discarded devices. The world
has an apparently satisfactory phi-
losophy of unbelief, which has proved
to be a readily received substitute for
the truth of Christianity, or genuine
Theism.

The second factor contributing to
the church’s present failure in evan-
gelism is this: the church has aban-
doned its own position, and hence
has not been able to challenge effec-
tively the position of its opponents.
When the Reformation flowered, the
Reformation church held firmly to
the doctrines of grace found in the
holy Scriptures, to that system of
doctrine taught in Scripture which is
known as the Reformed Faith. The
Reformed churches of the Reforma-
tion believed and taught the Re-
formed Faith. It is this indictment,
then, which we bring against the
church: the church has slowly aban-
doned that Reformed Faith with all
of its implications, in an attempt to
compromise with the enmity of the
natural or unregenerate man. Whether
this neglect of jealous regard for the
doctrines of grace arose through igno-
rance, timidity, or carelessness, we do
not. know. We do know, however,
that the church first forgot to insist
upon a life in accord with its doc-
trines, so that the beliefs of the
church became little more than in-
tellectual exercises. Then the church
began to abandon the doctrines of
Scripture, and gave its attention rather
to supposedly godly living. Finally,
the church began to tone down, pare
off, and make attractive to the world
that system of doctrine which the
Scriptures teach. Having started on
the downward path, it did not stop,
but continued on until today it stands
on the very brink of destruction. The
Protestant churches were brought into
being, by God’s grace, in order to call
men back to the unaltered and un-
compromised doctrines of Scripture.
Today, the Protestant churches need
a church to call them back to the
doctrines of Scripture, for now those
doctrines have not merely been
altered, as they were by the Romish
church, but they have been aban-
doned entirely. A new paganism has

been thrust upon us in the church
itself. “A wonderful and horrible
thing is come to pass in the land;
the prophets prophesy falsely, and
the priests bear rule by their means,
and my people love to have it so; and
what will ye do in the end thereof?”

However sad this is, it is not all.
While the church was slowly slipping
from its original secure foundation,
it was naturally making no great at-
tempt to overthrow the rising unbe-
lief of the world. How could it? It
could not even save itsclf from slip-
ping into that same unbelief which
it ought to have been destroying with
might and main. The reason for this
is quite obvious and not at all com-
plex. The historic church had been
endeavoring to hold on to the doc-
trines of the Bible, while at the same
time accepting for the most part the
philosophical principles of paganism
—that man and the world exist
whether or not God exists, and that
what we call evil is something per-
fectly normal. How could the church
possibly defeat its enemies in combat
when, In its attack and in the defense
of its doctrines, it adopted the foun-
dation of its enemies as a good basis
for the struggle? :

The parallel between the state of
the modern church and the battle of
Gilboa is striking. When the Israel-
ites were defeated by the Philistines,
causing David to cry out his lament,
it is worthy of notice that two things
contributed to that defeat. First of
all, speaking from the standpoint of
God’s sovereignty, the Israelites had
apostatized from the true faith in
God, and God had consequently
abandoned them to their cnemies.
Secondly, however, speaking from the
standpoint of human responsibility,
the Israelites had gone forth to battle
with a weapon that was inferior to
that of their enemies. Corresponding
to these two factors are the two
remedies which David applied: he
not only called Israel back to faith in
God; it seems that he also taught the
Israclites the use of the bow, the
weapon they should have used in the
combat.

So it is with the church today. Not
only has it forsaken the God of its
fathers, as we have seen, but it has
also used the wrong weapons in its
fight against the mechanized forces
of modern paganism. Assuming that
both the unregenerate world and the
regenerate Christian can take the

“
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same attitude toward the things they
see around them, the church has, for
the most part, tried to bring the world
to a belief in the Christian God by
basing that belief on pagan philos-
ophy. Whether the church has, in its
evangelism, used quotations from the
Bible, testimonies of personal expe-
riences, scientific and archaological
discoveries, or even the more pro-
found arguments of philosophical
reasoning, the foundation of these
evangelistic efforts has always re-
mained the same—the false assump-
tion that there is neutral ground be-
tween the church and the world on
which to settle the dispute. The re-
sults are sclf-evident: because the
church has forsaken God, and because
it has used the wrong weapons, its
evangelism has failed.

Conscquently, we can no longer
simply urge one another to gird our-
selves with courage for the coming
battles with unbelief. That battle has
been fought and, for the time being,
has been won by our enemies; for
none can deny that unbelief has
gained the saddle today. The star of
the unbeliever is in the ascendancy.
What we must realize, therefore, is
that we must first of all return to the
doctrines of grace that are taught in
the Scriptures, to that system of doc-
trine known as the Reformed Faith.
We must receive those doctrines with
a whole heart, and live in accord with
their implications. At the same time,
however, we must also learn the use
of a weapon which we ought to have
been using ages ago, and the neglect
of which has contributed to the
toppling of the church. What the
importance of these doctrines of
grace, that Reformed system of doc-
trine, is for the defeat of the enemy,
and what weapon we ought to use in
their defense, it has now come time
to reveal.

Perhaps it is not yet too late for
another Reformation. God is still
sovereign over this present evil world.
Perhaps there will come a day when
the boasting in Gath and the arro-
gance in Ashkelon will be silenced to
the glory of God. Perhaps in that day
there will be fear and trembling in
Gath for the wrath to come, and
respect in the streets of Ashkelon for
our covenant God. But until the
church of Jesus Christ arouses from
its slumbers, we can only cry:. “Tell
it not in Gath, publish it not in the
streets of Ashkelon; lest the daughters

of the Philistines rejoice, lest the
daughters of the uncircumcised tri-

umph . . . How are the mighty fallen,
and the weapons of war perished!”

The Potter and the Clay

THE clay banks alongside a mid-
western road once furnished the
material from which the children of
a near-by farmhouse were accustomed
to fashion marbles, candlesticks and
utensils of various kinds and descrip-
tions. Small hands would mold the
clay into the desired shapes. It would
then be baked to brittle hardness in
the oven of the farmhouse kitchen
range.

Child thoughts would occupy the
minds of the little potters as they
worked with the clay, and it is safe to
say that they were quite ignorant of
the fact that the eternal God in His
holy Word had recorded truth which
had much to do with the labor in
which they were engaged.

We are told in Scripture that the
prophet Jeremiah, in obedience to
God’s command, once visited the
workshop of a professional worker in

A Rally For Men

RALLY for all men who

are friends and sup-
porters of Westminster Semi-
nary will be held on the campus
on Friday evening, October
31st. At seven o'clock there
will be a fellowship supper (40
cents) and at eight o'clock
a business meeting to elect
officers and discuss plans of
the Men's Committee of the
seminary. Following the busi-
ness meeting, there will be an
address by Dr. Cornelius Van
Til, who has just returned from
a year's leave of absence.

This is the first Westminster
li Seminary rally for men, and it
is hoped that there will be a

banner attendance.

A Meditation on Jeremiah 18:1-10
By the REV. BURTON L. GODDARD

clay. He watched intently as with deft
movements the potter fashioned a
vessel upon his wheel, noted an im-
perfection, crumpled the marred ves-
sel into an unformed mass, and
worked it again upon the wheel until
its beauty and perfection quite satis-
fied his exacting standards.

The Sovereign Craffsman

Jeremiah was doubtless fascinated
by all this which he observed, but it
was not God’s purpose merely to pro-
vide for his entertainment. God
wanted him to view the proceeding
with homiletic eyes and to use it for
a potent illustration of the sovereign
power of the Lord God over human
earthly kingdoms—and if over the
kingdoms of men, then over every
individual within those kingdoms and
also over every lesser kingdom of crea-
tion. The kingdom of Judah might
vaunt itself proudly, but the heaven-
drawn picture of it was this—clay in
the hands of the Potter.

Ours would be a different world
if men in general believed absolutely
that God is almighty. If this truth
ruled men’s hearts, they would greatly
fear lest they incur His wrath, would
present themselves humbly before
Him, and would tremble lest they
offend against His perfect righteous-
ness.

So many of us give verbal assent
to the omnipotence of God, but never
feel the least constraint to make our
lives conform to that belief. Is it not
because we have never received the
doctrine into our hearts and given it
loving acceptance as divine truth?
Would that you might, even now,
believe with your whole heart that
your own life and every life and the
life of every nation are in God’s hands
as clay in the hands of a potter!

With this clay the great Potter
works. He fashions some vessels unto
honor and some unto dishonor, ac-
cording to the secret counsel of His
own will. No mere creature has the
right to question the wisdom or
righteousness of that which He sov-
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ereignly performs, not even the vessel
of wrath. It is enough to know that
He is omniscient, all-wise, altogether
good. His word so declares. Trust that
it is so!

Responsible Creatures

There is one important difference
between men and clay. Clay is a life-
less substance. It is entirely passive
in the potter’s hands. Man is the
crown ot God’s creation, endued with
life, and possessing a will. He knows
the  difference between right and
wrong and is the maker of moral
choices. The Potter’s hand upon him
is sovereign, but never shapes him
contrary to his own will. Hence there
is laid upon him the entire responsi-
bility both for his actions and for his
final end.

When Jeremiah declared to Judah
that she was but clay in the Potter’s
hands, could Judah fold her hands
and disclaim responsibility for her
sinful course? Could she blame God
for her failures and iniquities? A thou-
sand times, No! Lest only one side
of the truth be presented by the illus-
tration of the potter, God directed
His prophet to make clear the fact
that divinely-revealed decrees of either
blessing or punishment are always
contingent upon human conduct. Let
the heirs of God’s promises sin, and
His wrath will be visited upon them
—they will be cut off from His mercy.
Let transgressors repent in sincerity
before the Lord, and they will receive
life and inherit every other benefit of
the covenant of grace.

We follow a false and defenseless
course if we live in defiance of the
truth that God is the Potter and we
the clay, but just as defenseless is our
alibi if we try to excuse our actions
on the ground that it is God who
works in us and shapes our destiny.
On the day of Pentecost did not Peter
plainly declare that it was the Potter’s
predetermined plan that His beloved
Son should be taken by men and
crucified upon the cross? Yet Peter
just as clearly singled out the perpetra-
tors of this crime as “wicked” men
and so responsible to the God of
judgment for their terrible sin of
hanging Him upon the tree!

The Potter is able to punish; He
is also able to bless. He will punish
you if you in any way turn aside from
obeying His commandments and re-
fuse to repent and seck His help to
mend your ways. He will bless you if

you walk with Him and do His will,
and, with godly sorrow for your dis-
obedience, humbly confess your past
sins. Can you then do other than
make this your prayer?

“Have Thine own way, Lord!
Have Thine own way!

Thou art the Potter;
I am the clay.

Mould me and make me
After Thy will,

While I am waiting,
Yielded and still.

“Have Thine own way, Lord!

Have Thine own way!

Hold o’er my being
Absolute sway!

Fill with Thy Spirit
Till all shall see

Chiist only, always,
Living in me!”

GOLORADO GAMP HOLDS
SUGGESSFUL GONFERENGES

EIGHTY persons were registered for
the general conference at Camp
Chief Yahmonite, Steamboat Springs,
Colorado, from August znd to 1oth,
They came from five states and repre-
sented at least five denominations, and
visitors for a single service or for a
day were also present in gratifying
numbers. The faculty included three
ministers of The Orthodox Presbyte-
rian Church: James B. Brown, Robert
B. Brown, and Clarence W. Duff.
Special addresses were brought by a
number of other ministers and lay-
men.

The Ministers” Retreat, held during
the last week of July, was attended by
ministers and their families, the major-
ity of ' whom were from The Orthodox
Presbyterian Church. During the
morning sessions, the following papers
were read and discussed: ‘“Modern
Dispensationalism,” by the Rev. W,
Benson Male; “Young People’s Prob-
lems Today,” by the Rev. Charles L.
Shook; “The Need of the Gospel in
Western Rural Communities,” a sym-
posium led by the Rev. R. A. Dodd;
and “Meeting the Needs of Our Peo-
ple in a World at War,” by Dr. James
B. Brown. The Rev. Robert B. Brown
read and led a discussion on Dr. Cor-
nelius Van Til’s syllabus on Barthian-
ism.

October 10

During the course of the retreat,
the entire camp made a 150-mile trip,
visiting two large cattle ranches and
conducting a rally in the heart of a
cattle-raising community. In the course

of the week, the visiting ministers .

held meetings in several surrounding
areas.

For the past three summers, Camp
Chief Yahmonite has been a private
enterprise under the management of
the Rev. W. Benson Male, pastor of the
Second Congregational Church of
Denver and a ministerial member of
The Orthodox Presbyterian Church.
This year an interdenominational
board, representing Baptist, Congrega-
tional, Christian Reformed and Ortho-
dox Presbyterian churches, has been
appointed to direct the affairs of the
camp in the future. Mr. Male is chair-
man of the newly-created board. He
announces that the camp will continue
to be strictly Calvinistic in its doc-
trinal position and emphasis, and that
plans are being made to extend its in-
fluence for the truth throughout the
middle west.

FALL SEMESTER OPENS
AT GALYIN INSTITUTE

PENING exercises of the Calvin

Institute of the Bible were held
on September 22nd in the Schaff
Building, Philadelphia, and were ad-
dressed by the Rev. Theodore ]
Jansma, pastor of Calvary Orthodox
Presbyterian Church, Germantown, on
the subject of the inspiration of holy
Scripture. About thirty-five persons
attended the first session of this Re-
formed training school for laymen.

All classes of the Calvin Institute
will be held this year in the audi-
torium of Gethsemane Orthodox
Presbyterian Church, 2510 South 65th
Street, Philadelphia. The pastor of
Gethsemane Church, the Rev. Samuel
J. Allen, is the registrar of the in-
stitute.

Courses to be given each Monday
evening throughout the fall semester
are: Bible Doctrine, by the Rev. John
P. Clelland; Daniel, by the Rev.
Edward J. Young; and False Cults,
by the Rev. George W. Marston. An
innovation this year will be a half-
hour chapel period each week, featur-
ing brief popular talks by a number of
guest speakers.
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EDITORIAL

Of Human Dignity

CONFERENCE on Science,

Philosophy and Religion has
been held recently at Columbia Uni-
versity, New York City, by eminent
authorities in these three fields. After
four days of discussion, they issued
a reassertion of “the dignity and
worth of the human personality as
the basis for civilized life.” This
declaration, of course, is an avowal of
faith in democracy and an attack on
the fascist and communist view of
man as only a cell in the body of the
state. We have seen the fearful conse-
quences of the denial of man’s dignity
and worth in the tyranny and terror
practised by the German and Russian
regimes and are thankful to God that
we live in a land where the individual
is respected. It is certain that the
Bible-believing Christian cannot sub-
scribe to any dogma which denies
respect for human personality.

Yet, can he join the Columbia
Conference scientists, philosophers
and theologians in making the dignity
and worth of human personality the
basis for civilization? It is true that
many writers and thinkers are doing
so, and that we are urged to seek a
future world order in which the
rights of man will be more fully recog-
nized. But what is the purpose of

“civilization? Why does it exist? For

man? that he may in freedom and
peace use the resources of earth for
his pleasure and enrichment? The
psalmist has said, “The earth is the
Lord’s, and the fulness thereof; the
world, and they that dwell therein.”
Civilization is God’s creation, not
man’s; and its end, therefore, is God’s
glory, not man’s comfort. Its basis is
not the dignity and worth of man
but the infinite dignity and worth of
the creator. Consequently every at-
tempt to found civilization upon
man’s value is a direct denial of God.

We Christians respect human
rights. We oppose any effort to stifle
or destroy the human spirit. But we
do so because we see in man the
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image of God. Man has worth not in
himself but because he is God’s crea-
ture. To shoot a beast of the field
is nothing, but to kill a man, however
degraded he may be, is a fearful
crime, for that man has been made in
the likeness of God.

Furthermore, we assert that the
effort to exalt man and dethrone God,
to give man intrinsic dignity and
worth, leads ultimately to the down-
fall of man. We saw this in the
French Revolution. Man was exalted
and God cast down, and terror and
anarchy were the consequences. When
we eliminate God, man is supreme—
but he is still not God. He is finite.
He is subject to death. He is a prod-
uct of the universe. How does he
differ from the beast, except that he
possesses more intelligence? What is
he but an educated animal? So men
begin to lose respect for themselves
and for one another. Why mnot use
one’s fellowmen as instruments for
the accomplishment of one’s purpose?

The end cannot be other than the
destruction of civilization, a return to
a barbarism far more barbaric than
that of savages, for the intellectual
and scientific achievements of civiliza-
tion are used for the destruction of all
that is decent and civilized. We love
the democratic way of life, but let us
remember that democracy cannot
permanently endure apart from faith
in the sovereign God of the Bible.
Theism, not humanism—God, not
man—must be the basis for civilized
life. —J.P.C.

Monday Morning Religion

N SUNDAY morming, as we

worship our covenant God in
the sanctuary, our spirits are refreshed
and enjoy a foretaste of the joys of
heaven. But on Monday morning we
must go back to our work, and the
cares and activities of this world press
in upon us. Our religion has been a
delightful interlude on the Sabbath,
but what value has it for us in the
gray light of Monday morning? We
are all sadly aware that for some
Christians there is no connection
between the two. The Sunday robe
of piety is exchanged for the weekday
robe of mammon and worldliness.
Such a religion is only a Sunday re-
ligion. We are also aware that ours
is an exceedingly practical age and
therefore one that demands a prac-

tical religion, a religion for Monday.
In fact, many claim that the essence
of Christianity is not to be found in
what it teaches about God, but in
the way it teaches us to live among
our fellow-men. So they set up a
contrast between brotherly kindness
and an orthodox view of the person
of Christ, between life and doctrine.
The outcome of this emphasis is a
denial of doctrine. It does not matter
what God we worship on Sunday, if
only we do justly and love mercy on
Monday.

In the fifteenth chapter of First
Corinthians we have a beautiful an-
swer to this problem. Paul has been
speaking of the resurrection of the
body. Some in Corinth had been deny-
ing this truth, and Paul set out to de-
fend it. He showed, as was admitted

by all, that Christ had been raised

from the dead. He declared that to
deny the believer’s resurrection would
lead logically to a denial of Christ’s
resurrection. He set forth the signifi-
cance of Christ’s resurrection and
the nature of our resurrection body,
concluding with a mighty shout of
triumph, “O death, where is thy
sting? . . . thanks be to God which
giveth us the victory through our
Lord Jesus Christ.” He has been
setting forth the doctrine of the resur-
rection; he has been dealing with
spiritual truth; it is Sunday religion.
But then notice the practical appli-
cation in the last verse of the chap-
ter, “Therefore, my beloved brethren,
be ye stedfast, unmoveable, always
abounding in the work of the Lord,
forasmuch as ye know that your labor
is mot in vain in the Lord.” As
Stanley says, “The sudden subsidence
of so 1mpassioned a strain of triumph
into so sober a conclusion is a re-
markable instance of the practical
character of the New Testament
teaching.”

Men ask what the Pauline doc-
trine of the resurrection of the body
has to do with everyday life, what
practical value attaches to it. Why,
it is exceedingly practical! Because I
believe in the resurrection and in
victory through our Lord Jesus Christ,
I am stedfast, unmoveable, abound-
ing in the work of the Lord on Mon-
day moming. My religion is not just
a Sunday affair; 1t controls everything
that I do throughout the week. And
if Paul is mistaken, if there is no
resurrection, why should not I say, in
the words of verse 32, “Let us eat
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and drink; for tomorrow we die.” If
the root of doctrine is destroyed, the
fruit of life will soon wither.

What a glorious faith is ours! On
the one hand the grand assurance of
victory over sin and death, a hope for

Dr. Romig on Original Sin

EDITORIAL entitled “The
Reformed Church in- America
on Trial,” in the August issue of THE
PrEsBYTERIAN GUARDIAN, reflected on
a striking statement on the subject of
original sin by Dr. E. F. Romig, presi-
dent of the 1940 General Synod of the
Reformed Church in America. Said
the retiring president in his report to
the 1941 Synod on the state of re-
ligion in the church: “I could no more
in the Baptism Office ask parents to
subscribe to the question ‘Do you be-
lieve that our children are sinful and
guilty before God?’ than I could ask
them to belicve in Mohammed. For I
cannot find warrant in Scripture for
any doctrine that children whose wills
have not yet been formed and who
therefore cannot exercise the power of
moral choice are guilty before God.”
A considerable stir ensued in the Re-
formed Church in America. There
were those who saw in this statement
a denial of the Reformed doctrine of
original sin and therefore found serious
fault with it. Such proportions did the
commotion on this issue assume that
Dr. Romig deemed it advisable to set
forth his position more fully. This he
did in several articles in the Intel-
ligencer-Leader, the official weekly of
his denomination. He styled what he
had to say an “affirmation,” not a de-
fense.

More recent issues of the Intel-
ligencer-Leader—those of September
19th and 26th—urgently requested
the writer of the Guarpian’s editorial
to discuss the matter again after r